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Read John 13:31-38 before you begin working on the text. Jesus had just told them that He was about to 

be glorified in His suffering, death and resurrection and that the disciples would not be able to go where 

He was going, namely, His suffering and death. He is preparing them. Hitherto they had enjoyed His 

physical presence but that was coming to an end. He tells them not to be shaken but to love one 

another as He had loved them. 

http://pericope.org/buls-notes/john/john_14_1_12.htm 

Then Peter asked: "Lord, where are you going?" 

Both Kretzmann and Stoeckhardt quote an ancient commentator who aptly said: 

The disciples knew it well, but on this occasion they did not know that they knew it. 

True. The questions and observations by Peter, 13:36-37, Thomas, 14:5, Philip, 14:8, and Judas, 14:22, 

seem so silly. But, in moments of great sorrow and stress, we all ask the same questions, make rash 

promises, and need the comfort of Christ very much. 

The calmness of Jesus in chapters 14-17 is truly remarkable. He knew precisely what was about to 
happen. But He shielded His disciples. His words are like placid waters. 
 
http://pericope.org/buls-notes/john/john_14_1_12.htm 
 

At the opening of this chapter Luther says of this and the following discourses: “Here the Lord 
has abundantly poured out those precious consolations, which all Christians enjoy, and which 
men ought to seek in all their trials and tribulations. Moreover we have here a summary of all 
the principal articles of Christian doctrine, most powerfully established, as nowhere else in the 
Scriptures, such as: the doctrine of three distinct Persons in the Trinity; of the divine and human 
nature of Christ and His eternal, indivisible Person; also of the righteousness of faith and the 
true consolation for an anxious conscience.”1 
 
Joh_14:1. Let not your heart be troubled: believe in God, believe also in me. No separation ought to be 
made between this chapter and the last section of chap, 13, for the place, the circumstances, and the 

 
1 Spaeth, A. (1896). Annotations on the Gospel according to St. John. (H. E. Jacobs, Ed.) (Vol. V, p. 190). 

New York: The Christian Literature Co. 

ON THREE PREVIOUS occasions we learned of Jesus’ deeply troubled feelings (Gk. tarasso): when he 
faced Lazarus’ tomb (11:33), when he contemplated the cross (12:27), and when he reflected on the 
betrayal of Judas (13:21). Jesus’ confidence in the greater power and purposes of God made it possible 
for him to confront each of these crises. Now the disciples must face the same feelings (14:1). 
Burge, G. M. (2000). John (p. 390). Grand Rapids, MI: Zondervan Publishing House. 

http://pericope.org/buls-notes/john/john_14_1_12.htm
http://pericope.org/buls-notes/john/john_14_1_12.htm
https://ref.ly/logosres/lthcmm64jn?ref=Bible.Jn14.1-4&off=426&ctx=o%2c+ye+know+the+way.%0a~At+the+opening+of+th


object of the discourse here entered on are the same as there. The dominating thought of all is that of 
chap. Joh_13:31,—that the time is come when a full revelation is to be made of the ‘glory’ of the Son of 
man in the Father, and of the Father in Him; when it shall be seen that the ‘going away’ of Jesus to the 
Father not only contains in it what swallows up all the humiliation of His earthly lot, but is the great 
proof and illustration of that union of Himself with the Father in love, the manifestation of which 
‘glorifies’ both the Father and the Son. To such a manifestation, then, it is evident that the ‘going away’ 
of Jesus was necessary: He must in His earthly form be separated from His disciples, that His glory may 
be revealed not only to those who had the spiritual eye, but to the world (chaps. Joh_16:10, Joh_17:21). 
While however separation must thus take place, it is, on the other hand, the object of our Lord to show 
that it was really no separation,—that He does not ‘go away’ in the carnal sense understood by Peter in 
chap. Joh_13:36, but will ever be with His disciples in an abiding union and communion of spirit (comp. 
the interesting parallel in chap. Joh_20:17). 
 
DSB 
 
John 14:1 
The way the disciples are to calm their hearts is spelled out in the second part of the verse: Trust in God; 
trust also in me. The two verbs rendered ‘trust’ (pisteuō; cf. notes on 1:12) could be either indicative or 
imperative, leading to the following principal translations: (a) indicative/indicative: ‘You trust in God and 
you trust in me’—which at some marginal level is true, but not obviously appropriate in this context 
since the core problem of the disciples’ felt turmoil is lack of trust; (b) indicative/imperative: ‘You trust 
in God; trust also in me’ (or the variation of Bultmann [p. 600], ‘Do you believe in God? Then believe also 
in me’)—which makes sense as an invitation to extend the object of their faith beyond God as they have 
known him in the past to Jesus as well, but it is not clear, from their troubled hearts, that their trust in 
God is very secure at this point; (c) imperative/imperative: ‘Trust in God; trust also in me’ (NIV). This is 
the way the verbs were taken in nearly all the Old Latin MSS, and it makes most sense of the context. 
(Pillar New Testament Commentary Set) 
 
The preceding imperative “Let no one’s heart be shaken” strongly supports that reading. An indicative is 
unlikely to have been sandwiched between two imperatives. 
 
Jesus encourages them to “believe” or “keep on believing” in God and in him 
NICNT 
 
Since troubled is an imperative (tarassesthō), believe should also be understood as such. 
 
Kysar, R. (1986). John (p. 220). Minneapolis, MN: Augsburg Publishing House. 
 
The one great panacea against such tribulations is faith, faith in God and faith in Christ. 
 
Spaeth, A. (1896). Annotations on the Gospel according to St. John. (H. E. Jacobs, Ed.) (Vol. V, p. 190). 
New York: The Christian Literature Co. 
 
First, while Jesus has made it clear that they cannot trust in their own loyalty to him, this is not a cause 
of despair but an invitation to true security. They can only find real hope and confidence by focusing on 
God rather than on themselves. So Jesus tells them to trust in God; trust also in me (v. 1). The form of 
the word trust (pisteuete, present tense) often has the nuance of continuing on in an activity or state, as 
it does here. They have had such faith, and now they are to continue in that faith. Although trust could 



be a simple statement of fact (see NIV note), the context suggests that Jesus is commanding them to 
trust. They are to stop letting their hearts be disturbed and hold firm their trust in God and in Jesus. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 347). Westmont, IL: IVP Academic. 
 
Their confidence is in God as revealed by Jesus, not in their circumstances nor in themselves. Only by 
being thus grounded in God do they have a stable center to focus on and to calm their hearts. By living 
from God’s reality rather than their own feelings and the appearances of this world, they are engaging in 
the battle that Jesus himself is waging. Jesus’ death is central to his victory over the world (16:33) and its 
ruler (12:31). By their faith the disciples also conquer the world (1 Jn 5:4). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 347). Westmont, IL: IVP Academic. 
 
Jesus has already provided them with an example of what he here commands. When his heart was 
“troubled” (a form of tarassō, the word used here in v. 1) he focused on the Father and the 
accomplishment of his will (12:27). Such remains the only source of peace and security. Given the 
presence of fear and worry in epidemic proportions among people, including Christians, the lesson Jesus 
is teaching his disciples at this point is greatly needed today as well. Only a trust in the revelation of the 
beauty, goodness and power of the Father and the Son will bring healing. It is perfect love that drives 
out fear (1 Jn 4:18). 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 347–348). Westmont, IL: IVP Academic. 
 
FAITH AS A WEAPON. CYRIL OF ALEXANDRIA: Here, Jesus makes an able soldier out of one who recently 
was a coward. And while the disciples were suffering with the anxieties of fear, he commands them to 
cling to the intense power of faith.… Faith is a weapon whose blade is stout and broad; it drives away all 
cowardice that may spring from the expectation of coming suffering and renders the darts of evildoers 
utterly void of effect and makes their temptations utterly profitless. COMMENTARY ON THE GOSPEL OF 
JOHN 9. 
 
Elowsky, J. C. (Ed.). (2007). John 11–21 (p. 120). Downers Grove, IL: InterVarsity Press. 
 
John 14:1 "Do not let your hearts be troubled. Trust in God ; trust also in me. 
The innermost being of the disciples was troubled, more than they really knew, as became evident in 
the Garden of Gethsemane later. Therefore, Jesus begins by saying: "Quit letting your innermost being 
be troubled."  
 
Then He gives the cure. We take both verbs as imperatives: "Believe --believe."  The two verbs do not 
mean that there are two beliefs, but that they are identical. 
 
Jesus is saying: "If you bypass Me, you bypass God."  The disciples are told not to think of God apart 
from this man Who is God. At the same time He is saying that He is Very God of Very God. Belief and 
trust in this man Jesus is belief and trust in God. That is the cure for all worry and trouble. That is the 
theme for Jesus' entire farewell discourse, chapters 14-16. 
Buls 
 
“Let not your hearts be troubled” (v. 1), Jesus says. Who can endure advice like that? Do not be nervous, 
anxious, shattered. This kind of talk is meaningless, normally, to anyone to whom it is addressed. Here, 



however, the speaker is Jesus and he provides a means to the end. As you commit yourselves totally to 
God in a relation of trust, he says, so must you do to me (v. 1). The pain of life, separation, the cross 
cannot last forever. Live in hope. The present will yield to the future because I shall see to it. A 
permanent place of abiding with God (“many rooms,” monai pollai, v. 2) is in store for all who believe. 
 
Sloyan, G. S. (1988). John (pp. 178–179). Atlanta, GA: John Knox Press. 
 
The appeal to faith, expressed first negatively and then positively, runs through the whole discourse. 
 
Beasley-Murray, G. R. (1999). John (Vol. 36, p. 248). Dallas: Word, Incorporated. 
 
14:1 Jesus’s words echo similar admonishments in the OT (Dt 1:21, 29; 20:1, 3; Jos 1:9; cp. Jn 11:33; 
12:27; 13:21). Believe denotes personal, relational trust in keeping with OT usage (Is 28:16). 
 
Wellum, S. J. (2017). Incarnation and Christology. In E. A. Blum & T. Wax (Eds.), CSB Study Bible: Notes 
(p. 1695). Nashville, TN: Holman Bible Publishers. 
 
As members of the Jewish community, the disciples would know from their own religious tradition that 
God would never abandon them. Throughout history he had responded to the needs of his people and 
protected them in times of distress. Jesus is saying to his disciples, “You do trust in God; therefore trust 
also in me [pisteuete, “trust,” GK 4409, can be taken as indicative or imperative in either clause]. Have I 
not yet convinced you that I and my Father are one [10:30; cf. 17:21–23]? If the Father is worthy of your 
trust, so also is the Son.” In light of this, then, Jesus urges, “You must not let yourselves be distressed” 
(Phillips). 
 
Mounce, R. H. (2007). John. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible Commentary: 
Luke–Acts (Revised Edition) (Vol. 10, p. 560). Grand Rapids, MI: Zondervan. 
 
John 14:2 In my Father's house are many rooms; if it were not so, I would have told you. I am going 
there to prepare a place for you. 
Jesus immediately speaks about heaven and eternal life, the goal of faith in Jesus. Heaven is pictured as 
a house, protection from the elements, a place of rescue, a place necessary for all children. 
 
Buls 
 
The language used here—Father’s (God’s) house and rooms (monai)—is used in many Jewish sources 
when speaking of heaven (for example, 1 Enoch 39:4–5; 2 Enoch 61:2; 2 Esdras 7:80, 101; Philo On 
Dreams 1.256; cf. Schnackenburg 1982:60–61). Jesus’ main point is that he is going to God and will 
return for them; Jesus is talking about heaven and his second coming (cf. Brown 1970:626; Ridderbos 
1997:490–92). This is one of the few places in this Gospel where Jesus speaks of the future hope (cf. 
especially 5:28–29). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 348). Westmont, IL: IVP Academic. 
 
The word room (monē) is related to the verb to stay (or to “remain,” “abide”; menō), which is used forty 
times in this Gospel. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 348). Westmont, IL: IVP Academic. 



 
The word translated ‘rooms’ (monai) is rare. It is not found in the LXX, and occurs only twice in the NT, 
both in the Fourth Gospel (1, 23). In 14:23 Jesus says, ‘If anyone loves me, he will obey my teaching. My 
Father will love him, and we will come to him and make our home (monēn) with him.’ The text speaks of 
the Father and the Son making their ‘home’ with believers, i.e. making themselves present with them. 
When we unpack the metaphor of 14:2, then, we should think not so much of ‘rooms’ in God’s house 
(much less ‘mansions’ as the AV has) but of the privilege of abiding in God’s presence. 
 
Kruse, C. G. (2003). John: an introduction and commentary (Vol. 4, p. 292). Downers Grove, IL: 
InterVarsity Press. 
 
it was by his very going, by his betrayal, crucifixion and exaltation, that he made it possible for us to 
dwell in the presence of God. The imminent departure of Jesus, which so troubled the hearts of his 
disciples, was in fact for their benefit. 
 
Kruse, C. G. (2003). John: an introduction and commentary (Vol. 4, p. 292). Downers Grove, IL: 
InterVarsity Press. 
 
this reference to the Father’s house needs to be read first in the context of the mutual indwelling of God 
and Jesus, a form of “residence” that has been repeatedly stressed from the opening verses of the 
Gospel (e.g., 1:1, 18). Throughout the Gospel, location has consistently been a symbol for relationship. 
For example, in 1:18, a description of Jesus’ physical location (in the bosom of the Father) communicates 
the intimacy of Jesus’ relationship with God. Jesus’ description as one who comes from heaven (3:31; 
6:41, 51; cf. 3:12–13) confirms his origins with God. To know where Jesus is from is to know his 
relationship with God. The parable about the relative place of the son and the slave in the house in John 
8:35–36 confirms that God’s house is about relationship and not exclusively about location (see also 
2:16). It is in this relationship, as much as in any heavenly dwelling per se, that there are “many rooms.” 
 
O’day, G. R. (1994–2004). The Gospel of John. In L. E. Keck (Ed.), New Interpreter’s Bible (Vol. 9, p. 740). 
Nashville: Abingdon Press. 
 
While it, too, appears in Jewish literature as a reference to heavenly dwellings for the faithful, it takes on 
additional meaning in the Johannine context. This noun is derived from the verb “remain” or “to dwell” 
(μένω menō), a verb used in the Fourth Gospel to describe the mutuality and reciprocity of the 
relationship of God and Jesus (14:10; 15:10). The use of this noun here (see also 14:23) points to the 
inclusion of others in this relationship, this “house.” Jesus uses the domestic imagery to say, “My return 
to God will make it possible for you to join in the relationship that the Father and I share” (cf. 20:18). 
The promise of v. 2a is thus verbal confirmation of what Jesus enacted in the foot washing; the disciples 
are welcome in the Father’s house (see Commentary on 13:1–8). 
 
O’day, G. R. (1994–2004). The Gospel of John. In L. E. Keck (Ed.), New Interpreter’s Bible (Vol. 9, p. 741). 
Nashville: Abingdon Press. 
 
The words I will come again and take you to myself, so that where I am you may be also echoes the 
terminology in Sg 8:2. Jesus, the messianic bridegroom (Jn 3:29), said he would prepare a place for his 
followers in his Father’s house and then come to take them home to be with him. 
 



Wellum, S. J. (2017). Incarnation and Christology. In E. A. Blum & T. Wax (Eds.), CSB Study Bible: Notes 
(p. 1695). Nashville, TN: Holman Bible Publishers. 
 
The phrase my Father’s house (v. 2) was used earlier to refer to the temple in Jerusalem and Jesus’ own 
body (2:16, 19–22). Therefore, the dwelling place of God is now to be identified with Jesus. Also of 
significance is the earlier saying, “The slave does not continue [or “dwell,” ou menei] in the house [oikia, 
the same word used in 14:2] forever; the son continues [or “dwells,” menei] forever” (8:35 RSV). “This 
special house or household where the son has a permanent dwelling place suggests a union with the 
Father reserved for Jesus the Son and for all those who are begotten as God’s children by the Spirit that 
Jesus gives” (Brown 1970:627). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 349). Westmont, IL: IVP Academic. 
 
The word monē itself suggests “the permanence, indestructibility and continuation of this union” (Hauck 
1967b:580). So the dwelling places would refer to “possibilities for permanent union (monē/menein) 
with the Father in and through Jesus” (Brown 1970:627, following Schaefer 1933). The idea is “not 
mansions in the sky, but spiritual positions in Christ” (Gundry 1967:70; cf. Brown 1970:627). “His body is 
his Father’s house; and wherever the glorified Jesus is, there is the Father” (Brown 1970:627). 
Therefore, he prepares a place for them by his death, resurrection and ascension, for these enable them 
to be united to him and, in him, with the Father; his going to the Father is itself part of the preparation 
of a place for them. Heaven is experienced even now through the believer’s union with the Father and 
the Son and the Spirit. However, this present union with God that occurs as the Father, Son and Spirit 
abide in the believer only comes to its complete fulfillment at the second coming, when the believer is 
taken by Jesus to be where he is (v. 3). While the ultimate goal is the Father, this passage (and in fact the 
whole Gospel) is centered on Christ—it is his Father’s house, and Jesus says he will come again to take 
them to be with me (v. 3; more literally, “I will take you to myself,” pros emauton). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 349). Westmont, IL: IVP Academic. 
 
In saying there are many rooms (v. 2) Jesus lets the disciples know it is not only he who has a place in 
the Father’s house, nor just Peter (cf. 13:36), for there is room for all of them and many more (cf. 17:20).  
 
Whitacre, R. A. (1999). John (Vol. 4, p. 349). Westmont, IL: IVP Academic. 
 
After speaking of himself as the agent of their future access to the presence of God, he throws out a 
statement that steers them toward the next stage of his revelation: You know the way to the place 
where I am going (v. 4). This could be taken as a question: “Do you know the way to the place where I 
am going?” Whether or not he is asking a question, Jesus seems to be alluding to his earlier teaching 
about being the gate through whom the sheep “will come in and go out, and find pasture” (10:9; cf. 
Talbert 1992:204). If he is alluding to this, the disciples miss it. Indeed, all of Jesus’ teaching in these 
chapters is mystifying to the disciples (cf. 16:25). But he is walking them through it so the Spirit will be 
able to unpack it for them later (14:26). This statement (or question) triggers the next question by a 
disciple, which leads Jesus to further develop the thoughts he has already expressed in very condensed 
fashion. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 350). Westmont, IL: IVP Academic. 
 



“All the way to heaven is heaven,” an old Christian paraphrase of this passage has it, “for he said, ‘I am 
the way.’ ” He alone is the way to the Father. All approach to God is through him (v. 6). Yet this 
approach is not only an eschatological future spoken of, like that of the Synoptics, but also a this-worldly 
abiding with God. To be on the way is to know truth and have life. 
 
Sloyan, G. S. (1988). John (p. 179). Atlanta, GA: John Knox Press. 
 
Despite the coordination of the three terms the Way, the Truth, and the Life, the emphasis clearly falls 
on the first, for the statement explains the assertion of v 4 (“You know the way”), and concludes with a 
deduction from the main clause: “no one comes to the Father except through me.” 
 
Beasley-Murray, G. R. (1999). John (Vol. 36, p. 252). Dallas: Word, Incorporated. 
 
To say this is not to denigrate the importance of the second and third terms, for they explain how it is 
that Jesus is the Way: he is the Way because he is the truth, i.e., the revelation of God, and because the 
life of God resides in him (in the context of the Gospel that includes life in creation and life in the new 
creation, 1:4, 12–13; 5:26). 
 
Beasley-Murray, G. R. (1999). John (Vol. 36, p. 252). Dallas: Word, Incorporated. 
 
“I am the Way” accordingly depicts Jesus in his mediatorial role between God and man; as the Truth he 
is the mediator of the revelation of God, and as the Life he is the mediator of the salvation which is life 
in God; “these are two equally essential aspects of the person and work of the Christ and may not be 
separated” (de la Potterie, 938). 
 
Beasley-Murray, G. R. (1999). John (Vol. 36, p. 252). Dallas: Word, Incorporated. 
 
It is evident that v 6 presupposes the teaching on the Christ as the Logos, the Word of God made flesh. 
The latter clause of v 6 must then be related to the Prologue, where it is stated that the Christ is the Life, 
the Light of men, who enlightens every one (1:4, 9). That function he retains prior to, during, and after 
the Incarnation (though the preposition “after” in such a context requires care, since the Word made 
flesh remains the Incarnate One, even at the right hand of the Father). The negative form of v 6b has in 
mind the resistance to the Way, the Truth, and the Life suffered by the Word, but the reality to which it 
points is positive for humanity. “Jesus’ claim, understood in the light of the prologue to the gospel, is 
inclusive, not exclusive. All truth is God’s truth, as all life is God’s life; but God’s truth and God’s life are 
incarnate in Jesus” (Bruce, 298–99; see further Comment on vv 7–9). 
 
Beasley-Murray, G. R. (1999). John (Vol. 36, pp. 252–253). Dallas: Word, Incorporated. 
 
In various ways the Fourth Gospel speaks of Jesus as ‘the life’. In 1:4 we are told, ‘In him was life, and 
that life was the light of men,’ and in 5:26 Jesus says, ‘as the Father has life in himself, so he has granted 
the Son to have life in himself’. In 6:33, 35, 48, 51 Jesus speaks of himself as the ‘bread of life’, and in 
11:25 he says, ‘I am the resurrection and the life.’ All these texts reflect the fact that the life of God was 
found in Jesus. Therefore, when people come to Jesus they come to the one in whom the life of the 
Father is found, and in this sense also Jesus is the way to the Father. 
In this text Jesus not only said that he was ‘the way the truth and the life’; he also added, No one comes 
to the Father except through me. No-one else can bring people to God, for no-one else has seen God or 
made him known (1:18; 3:13), no-one else speaks and embodies the truth about God as he does, no-one 



else shares the very life of God, and no-one else has dealt with the problem of human sin so as to bring 
people back to a holy God. This means that no-one can claim to know God while rejecting Jesus his Son 
(5:23; 8:42). 
 
Kruse, C. G. (2003). John: an introduction and commentary (Vol. 4, p. 294). Downers Grove, IL: 
InterVarsity Press. 
 
This is the case because Jesus is the truth, the authoritative representative and revealer of God. He 
hears what God says and obeys what God tells him to do (5:19; 8:29). He discloses God exhaustively 
unlike anyone else can because he has seen God (1:18). Those who follow Jesus, who come to the 
Father through his “way,” will be the ones who gain eternal “life” (cf. 11:25, “I am the resurrection and 
the life”). Thus, this verse places Jesus in the role of mediator, creating the only avenue to God. Bruce 
has written, “All truth is God’s truth, as all life is God’s life; but God’s truth and God’s life are incarnate in 
Jesus.” 
 
Burge, G. M. (2000). John (p. 392). Grand Rapids, MI: Zondervan Publishing House. 
 
“the way” is not what Thomas thought it was, a literal route or pathway, but a Person, Jesus himself. The 
destination, accordingly, is not a place (not even precisely “my Father’s house”), but also a Person, the 
Father himself: “No one comes to the Father except through me” (italics added). 
 
“No one comes to the Father except through me” stands as a kind of sequel to the principle stated much 
earlier that “No one can come to me unless the Father who sent me draw him” (Joh_6:44), or “unless it 
is given him from the Father” (Joh_6:65). 
 
That is, only the Father can bring anyone to Jesus, and only Jesus can bring anyone to the Father. [Or, as 
Jesus puts it in other Gospels, “No one [οὐδείς] knows the Son except the Father, nor the Father except 
the Son and anyone to whom the Son chooses to reveal him” (Mat_11:27; see also Luk_10:22).] Those 
who are quite willing to press the exclusivity of the latter principle—that is, that salvation is possible 
only through Jesus Christ—are sometimes less willing to acknowledge the exclusivity of the former—
that is, that no one comes to Christ without being “drawn” or “given” by the Father to the Son. But both 
things are true, and therein lies the characteristic exclusivism, even dualism, of the Gospel of John. [This 
is the case elsewhere in the New Testament as well (for example, Act_4:12). On the exclusivism of this 
verse, see Carson, 491-93 (especially telling is his line, “Your way to God is not my way but me”).] At the 
same time, the invitation is universal, for the last phrase, “through me,” [Gr. διʼ ἑμοῦ.] recalls an earlier 
pronouncement that accented its positive side: “I am the Door. Through me, if anyone goes in he will be 
saved, and will go in and go out and find pasture” (Joh_10:9). Such is the dialectic of salvation 
throughout this Gospel. 
NICNT 
 
Philip says, Lord, show us the Father and that will be enough for us (v. 8). It will be enough for us—one 
would hope so! Here is the great desire of people throughout the ages—the vision of God. In saying it 
will be enough for us perhaps Philip simply means such a vision would take care of their troubled hearts 
(v. 1). In any case, Philip’s request focuses on what has been central to Jesus all the way through, 
namely, the Father. Philip has the right focus, though he has much to learn concerning his master. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 353). Westmont, IL: IVP Academic. 
 



What in particular does Philip have in mind? His request echoes that of Moses when he said to God, 
“Show me your glory,” which the Septuagint translates, “Show me yourself” (Ex 33:18). The Old 
Testament has accounts of people who have seen God, yet also warns that such a vision would bring 
death (see comment on 1:18). Philip seems to have in mind an experience such as Moses or Isaiah had. 
He has a very exalted view of Jesus since he thinks Jesus can enable such an experience. But his view is 
not nearly exalted enough, as Jesus makes clear. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 353). Westmont, IL: IVP Academic. 
 
the way Jesus describes this relationship goes far beyond the notion of an agent, for he speaks of a 
mutual indwelling: I am in the Father, and … the Father is in me (v. 10). He does not simply represent the 
Father, he presents him. Such complete union means that Jesus’ words and deeds have their source in 
the Father (v. 10; cf. 5:36; 8:28; 10:38). Jesus may be the Father’s agent, but the Father is also the agent 
at work through Jesus. Jesus does not say, however, that he is the Father. Throughout the gospel Jesus 
maintains a careful distinction between his oneness with God and his distinctness from him (see 
comments on 1:1 and 10:30). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 353). Westmont, IL: IVP Academic. 
 
Thus, elements of all three of the forms of sight mentioned above (see comment on 1:18) are included 
in Jesus’ response to Philip. The incarnation points to the value of these first two types of sight, the 
physical and the intellectual, but in themselves they do not go deep enough. Physical sight is involved in 
observing Jesus, but this form of seeing is the least significant element, since even the opponents had 
that. Intellectual insight is important, because Philip is supposed to draw out the implications of what he 
has seen and heard in Jesus. But again this is not enough, for even the opponents have seen the 
implications but have rejected them (for example, chap. 9). The third type of sight is needed, that which 
comes through faith. Jesus asks Philip whether he believes that the Father and the Son dwell within one 
another (v. 10). Then he addresses all the disciples, saying, Believe [pisteuete, plural] me when I say that 
I am in the Father and the Father is in me; or at least believe on the evidence of the miracles themselves 
(v. 11). They should trust his claim or, if need be, go to the evidence of the deeds he has done. These 
deeds have manifested “his glory, the glory of the One and Only, who came from the Father, full of 
grace and truth” (1:14). “The faith at issue is the faith that man really encounters God in his encounter 
with Jesus, that Jesus and the Father are one” (Bultmann 1971:609). Until they grasp this aspect of 
Jesus’ identity they cannot really understand anything else about him. 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 353–354). Westmont, IL: IVP Academic. 
 
It is helpful to distinguish three basic types of sight (cf. Kirk 1932:106 n. 4; Bultmann 1971:608 n. 4), 
which include (1) physical sight; (2) rational sight, that is, perception through rational thought and 
inference; and (3) spiritual sight with the “eyes of the heart” (Eph 1:18), that is, perception of the soul 
that comes through intuition, communion, faith and love, as mediated by the Spirit to those who are 
willing to do the will of God (Jn 7:17). The second and third types do not necessarily involve visual 
perceptions, and thus the themes of vision and knowledge overlap considerably (cf. Dodd 1953:166–68). 
When Scripture says it is not possible to see God, it is referring to vision in the physical sense, since God 
is not a physical object. It is possible to see him with the second form of sight (that is, sight in the sense 
of intellectual perception) for Scripture says truth about God can indeed be inferred from the natural 
order (for example, Ps 19:1–4; Acts 14:17; Rom 1:19–20). The third form of sight occurs in the context of 



covenant relationship and love. It includes mystical experiences, such as those experienced by Isaiah (Isa 
6:1) and John (Rev 4:2–3), but also less visual perceptions. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 63). Westmont, IL: IVP Academic. 
 
John also uses the term truth (alētheia) in a more Hellenistic way to refer to divine reality and its 
revelation. Thus, Jesus is the truth (Jn 14:6) and speaks the truth (8:40, 45–46). To say the Son is full of 
truth is to claim he is the perfect revelation of the divine reality (cf. 15:15; 17:10), and saying he is full of 
grace expresses the character of that reality, the truth about God. “The glory of God is shown by his 
acting in faithfulness to his own character, and by his character’s revealing itself in mercy” (Barrett 
1978:167). 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 59–60). Westmont, IL: IVP Academic. 
 
This grace answers to the ḥeseḏ of the Old Testament—God’s covenant-keeping, gracious love. Truth 
answers to ’emeṯ, God’s covenant-keeping, faithful reliability in which there is nothing false or deceitful. 
The two terms occur together in the very next story in Exodus when God graciously gives two new stone 
tablets. “Then the LORD came down in the cloud and stood there with him and proclaimed his name, 
the LORD. And he passed in front of Moses, proclaiming, The LORD, the LORD, the compassionate and 
gracious God, slow to anger, abounding in love and faithfulness” (34:5–6). The God of the Old 
Testament, who was “abounding in love and faithfulness,” is now revealed in the Son who is full of grace 
and truth. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 59). Westmont, IL: IVP Academic. 
 
 
 
John’s emphasis is on the incarnation’s effect on the human quest for the vision of God. He says that in 
this life we have not been able to see God with our normal human sight—until now. Jesus claims, 
“Anyone who has seen me has seen the Father” (Jn 14:9). The incarnation has brought a new way to 
apprehend God. Yet even now it is not God in his essence that is seen (cf. 1 Tim 6:16), for creatures do 
not have the capacity to apprehend God in himself; we can only see him as he makes himself accessible 
to our limited organs of perception (cf. Chrysostom In John 15.1). Furthermore, the opponents saw Jesus 
but did not recognize his deity, so the other two forms of sight are also required (see comment on 14:9–
10). Thus the incarnation adds to the complexity of Scripture on this subject, but it also provides the 
criterion for assessing claims to have seen God. Throughout this Gospel John will deny such claims made 
by Jewish mystics (cf. 1:51; 3:13; 6:46; 14:8–9). 
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If Jesus is the way in the sense that he is the truth and enables men to know their goal, he is also the 
way in the sense that he is THE 
 
LIFE (zöé). Once again this is a description of Jesus in terms Of his 
 
mission to men: "I came that they may have life and have it to the 
 
full" (x 10). The destination of the way is life with the Father; this life 



 
the Father has given to the Son (v 26), and the Son alone can give 
 
it to men who believe in him (R 28). The gift of natural life to 
 
was a sign of the eternal realities behind Jesus' claim to be the 
 
and the life (xi 25-26): "Everyone who i8 alive and believes in 8han 
Raymond Brown 
 
 
John 14:12 
Their works become greater precisely because of the new order that has come about consequent on his 
going to the Father. Similarly, the context of 5:20 shows that the greater works the Father will show the 
Son, and that the Son will therefore manifest to his followers, are displays of resurrection and judgment 
(cf, 5:17, 24-26). This life-giving power of the Son depends in turn on the Son’s death, resurrection and 
exaltation. 
In short, the works that the disciples perform after the resurrection are greater than those done by 
Jesus before his death insofar as the former belong to an age of clarity and power introduced by Jesus’ 
sacrifice and exaltation. Both Jesus’ words and his deeds were somewhat veiled during the days of his 
flesh; even his closest followers, as the foregoing verses make clear, grasped only part of what he was 
saying. But Jesus is about to return to his Father, he is about to be glorified, and in the wake of his 
glorification his followers will know and make known all that Jesus is and does, and their every deed and 
word will belong to the new eschatological age that will then have dawned. The ‘signs’ and ‘works’ Jesus 
performed during his ministry could not fully accomplish their true end until after Jesus had risen from 
the dead and been exalted. Only at that point could they be seen for what they were. By contrast, the 
works believers are given to do through the power of the eschatological Spirit, after Jesus’ glorification, 
will be set in the framework of Jesus’ death and triumph, and will therefore more immediately and truly 
reveal the Son. Thus greater things is constrained by salvation-historical realities. In consequence many 
more converts will be gathered into the messianic community, the nascent church, than were drawn in 
during Jesus’ ministry (cf. 15:26-27; 17:20; 20:21, 29). The contrast itself, however, turns not on raw 
numbers but on the power and clarity that mushroom after the eschatological hinge has swung and the 
new day has dawned. The contrast between the greatness of John the Baptist and the greatness of the 
least in the kingdom is not entirely dissimilar (cf. Carson, Matt, pp. 262-269, on Mt. 11:7-15). 
(Pillar New Testament Commentary Set) 
 
John 14:13 
The reason why the ‘greater things’ are done consequent upon Jesus’ going to the Father (v. 12) is now 
clarified further: the disciples’ fruitful conduct is the product of their prayers, prayers offered in Jesus’ 
name. Whether this prayer is directed to the Father or to Jesus (cf. ‘You may ask me’, v. 14—but cf. 
Additional Note, below), it is offered in Jesus’ name, and he is the one who grants the request (I will do 
it, v. 14). This demonstrates that the contrast in v. 12 is not finally between Jesus’ works and his 
disciples’ works but between the works of Jesus that he himself performed during the days of his flesh, 
and the works that he performs through his disciples after his death and exaltation. Glorified with the 
glory he had with the Father before the world began (17:5), the Son is no longer limited by the pre-
death humanness that characterized his ministry. At that point redemption is won, the kingdom of God 
is triumphantly invading the nations with saving and transforming power, the locus of the covenant 
community stretches outward from its Jewish confines to embrace the world, and the disciples 



themselves are empowered and equipped to engage in far-reaching ministry. The latter turns on the gift 
of the Holy Spirit, which gift is about to be introduced into the discussion (vv. 15ff.). 
(Pillar New Testament Commentary Set) 
 
 
John 14:13 
In the post-Easter situation, the Son’s mediatorial role extends even to the prayers of his followers. 
Prayers in his name are prayers that are offered in thorough accord with all that his name stands for (i.e. 
his name is not used as a magical incantation: cf. 1 Jn. 5:14), and in recognition that the only approach 
to God those who pray enjoy, their only way to God (cf. vv. 4-6), is Jesus himself (cf. H. Bietenhard, TDNT 
5. 258-261, 276). Such prayer is never abstracted from the Father; for the Son’s purpose, even as he 
answers the prayers of his followers, is to bring glory to the Father (v. 13). During his ministry on earth, 
the Son’s consistent aim, and his achievement, was to bring glory to his Father (5:41; 7:18; 8:50, 54). 
That was, no less, the Son’s purpose in completing his mission by going to the cross (12:28)—which was 
simultaneously the means by which the Son would be supremely glorified (12:23). Now in the splendour 
of his exaltation, the Son’s purpose does not change: he enables his own to do ‘greater things’ in order 
that he may bring glory to the Father. 
(Pillar New Testament Commentary Set) 
 
The greater works are the evangelical spread of the kerygma through the mission of the church—a 
spread which far exceeds that of Jesus’ ministry. This is possible for the church only because, first, the 
revelation of Christ will have been accomplished and, second, the Spirit which empowers the church will 
have been given (20:21–22). Both of these are because (hoti) Jesus goes to the Father. It is not then that 
Jesus is demeaned by this prediction, rather the opposite. It is he who makes the greater works possible. 
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To ask in my name means to ask what is harmonious with the will of Christ and consistent with the 
Father’s love. 
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