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In response to Jesus’ command (1:4), the apostles wait patiently and prayerfully in Jerusalem for the 

gift of the Holy Spirit. The Greek text begins with the word and (KJV, NASB); this indicates that the event 

of Pentecost is closely linked to Jesus’ ascension. A literal version of the Greek text has “when the day 

of Pentecost was being fulfilled” That is, when the fiftieth day arrives, the period of waiting is 

completed. For the apostles a new era dawns. 

Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 75). 
Grand Rapids: Baker Book House. 
 
The miracle occurred on the festival known in Second Temple Judaism as Pentecost (Pentēkostē, 
“fiftieth”), which, according to Leviticus 23:15–16 (cf. Dt 16:9–12; Josephus, Ant. 3.252; Str-B, 2.597–
602), was to be celebrated on the “day after the seventh Sabbath”—hence on the fiftieth day after 
Passover. It was originally the festival of the firstfruits of the grain harvest (Ex 23:16; Lev 23:17–22; Nu 
28:26–31). It was called the “Feast of Weeks” because it came after a period of seven weeks of 
harvesting, which began with the offering of the first barley sheaf during the Passover celebration and 
ended with the wheat harvest. By the time of the first Christian century, however, it was considered the 
anniversary of the giving of the Mosaic law on Mount Sinai (as deduced from the chronological note at 
Ex 19:1) and as a time for the annual renewal of the Mosaic covenant (cf. Jub. 6:17; b. Pesaḥ. 68b). It 
was, therefore, viewed as one of the three great pilgrim festivals of Judaism, along with Passover 
preceding it and Tabernacles some four months later. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 733). Grand Rapids, MI: Zondervan. 
 
It is this significance that Luke emphasizes as he begins his Pentecost narrative: that whereas Pentecost 
was for Judaism the day of the giving of the Law, for Christians it is the day of the coming of the Holy 
Spirit. So for Luke the coming of the Spirit on the early Christians at Pentecost is not only a parallel to 
the Spirit’s coming on Jesus at his baptism; it is also both in continuity with and in contrast to the Law. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 733). Grand Rapids, MI: Zondervan. 
 
For a first-century Jew, Pentecost was the fiftieth day after Passover. It was an agricultural festival. It 

was the day when farmers brought the first sheaf of wheat from the crop, and offered it to God, partly 

as a sign of gratitude and partly as a prayer that all the rest of the crop, too, would be safely gathered in. 

But, for the Jew, neither Passover nor Pentecost were simply agricultural festivals. These festivals 

awakened echoes of the great story which dominated the long memories of the Jewish people, the 

story of the Exodus from Egypt, when God fulfilled his promises to Abraham by rescuing his people. 

Passover was the time when the lambs were sacrificed, and the Israelites were saved from the avenging 

angel who slew the firstborn of the Egyptians. Off went the Israelites that very night, and passed 

through the Red Sea into the Sinai desert. Then, 50 days after Passover, they came to Mount Sinai, 

where Moses received the law. Pentecost, the fiftieth day, isn’t (in other words) just about the ‘first 



fruits’, the sheaf which says the harvest has begun. It’s about God giving to his redeemed people the 

way of life by which they must now carry out his purposes. 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 21). London: Society for Promoting 

Christian Knowledge. 

Luke is showing that the mission of the Christian church—as was also the ministry of Jesus—is 
dependent on the coming of the Holy Spirit. And by his stress on Pentecost as the day when the miracle 
took place, he is also suggesting (1) that the Spirit’s coming was in continuity with God’s purposes in 
giving the Law, and yet (2) that the Spirit’s coming signals the essential difference between the Jewish 
faith and commitment to Jesus. For whereas Judaism is Torah-centered and Torah-directed, 
Christianity is Christ-centered and Spirit-directed—all of which sounds very much like Paul. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, pp. 733–734). Grand Rapids, MI: Zondervan. 
 
In vv. 2–4, three signs of the Spirit’s presence are reported to have appeared, with each of them—wind, 
fire, and inspired speech—being considered in Jewish tradition to be a sign of God’s presence. Wind as 
a sign of God’s Spirit is rooted linguistically in the fact that both the Hebrew word rûaḥ (GK 8120) and 
the Greek word pneuma (GK 4460) mean either “wind” or “spirit,” depending on the context. This dual 
meaning allows for a rather free association of the two ideas (cf. Jn 3:8). 
Ezekiel had prophesied of the breath of God blowing over the dry bones in the valley of his vision and 
filling them with new life (Eze 37:9–14), and it was this wind of God’s Spirit that Judaism looked forward 
to as ushering in the final messianic age. Thus Luke tells us that as a sign of the Spirit’s coming on the 
early followers of Jesus, there was “a sound like the blowing of a violent wind.” Just why Luke 
emphasized the “sound” (ēchos, GK 2492) of the blowing of the “wind” (pnoēs, GK 4466) is difficult to 
say. Perhaps it was because he wanted in v. 6 to refer back to “this sound” (tēs phōnēs [GK 5889] 
tautēs). Perhaps also he wanted to retain the parallel with the Pentecost tradition of the giving of the 
Law, for in certain sectors of Judaism the events connected with the giving of the Law were couched in 
terms of God’s having caused a “sound” to arise on Mount Sinai, with this “sound” then being changed 
into a “fire” that all could perceive as a “language” (cf. Philo, Decal. 33). 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 734). Grand Rapids, MI: Zondervan. 
 
The pouring out of the Spirit at Pentecost marks the inauguration of the new covenant and the 

promised end-time coming of the Holy Spirit (Joel 2:28–32; cf. Isa 32:15; 44:3–4; Jer 31:33–34; Ezek 

36:26–27; 39:29). Though the Spirit was present in the old covenant, new covenant believers 

permanently possess the Spirit, who uniquely empowers them for witness. The miracle at Pentecost of 

speaking in other tongues (v. 4) also reverses the events at the tower of Babel (Gen 11:1–9). Just as that 

event divided people into diverse nations and languages, so now the arrival of God’s salvation brings the 

nations of the world (v. 5) together to form one new people of God. 

Zondervan. The NIV Zondervan Study Bible, eBook: Built on the Truth of Scripture and Centered on the 

Gospel Message . Zondervan. Kindle Edition. 

 
 



For Luke there is a kind of easy assumption that people would know about the first fruits. He can more 

or less take it for granted that readers will see this story, of the apostles being filled with the spirit and 

then going on to bear powerful witness to Jesus and his resurrection and to win converts from the very 

first day, as a sign that this is like the sheaf which is offered to God as the sign of the great harvest to 

come. And, when we look closely at the way some Jews told the story of the giving of the law on Mount 

Sinai, we can see some parallels there, too. When the Israelites arrived at Mount Sinai, Moses went up 

the mountain, and then came down again with the law. Here, Jesus has gone up into heaven in the 

ascension, and—so Luke wants us to understand—he is now coming down again, not with a written 

law carved on tablets of stone, but with the dynamic energy of the law, designed to be written on 

human hearts. 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 21–22). London: Society for Promoting 

Christian Knowledge. 

when it comes to Pentecost it’s far more important that you’re out there in the wind, letting it sweep 

through your life, your heart, your imagination, your powers of speech, and transform you from a listless 

or lifeless believer into someone whose heart is on fire with the love of God. Those images of wind and 

fire are of course what Luke says it was like on the first day. Many Christians in many traditions have 

used similar images to describe what it is sometimes like when the spirit comes to do new things in the 

lives of individuals and communities. 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 22). London: Society for Promoting 

Christian Knowledge. 

It is most significant, in the light of what we said before about the ascension, that the wind came ‘from 

heaven’ (verse 2). The whole point is that, through the spirit, some of the creative power of God himself 

comes from heaven to earth and does its work there. The aim is not to give people a ‘spirituality’ which 

will make the things of earth irrelevant. The point is to transform earth with the power of heaven, 

starting with those parts of ‘earth’ which consist of the bodies, minds, hearts and lives of the 

followers of Jesus—as a community: notice that, in verse 1, Luke stresses the fact that they were all 

together in one place; the spirit comes, not to divide, but to unite. The coming of the spirit at 

Pentecost, in other words, is the complementary fact to the ascension of Jesus into heaven. The risen 

Jesus in heaven is the presence, in God’s sphere, of the first part of ‘earth’ to be transformed into ‘new 

creation’ in which heaven and earth are joined; the pouring out of the spirit on earth is the presence, in 

our sphere, of the sheer energy of heaven itself. The gift of the spirit is thus the direct result of the 

ascension of Jesus. Because he is the Lord of all, his energy, the power to be and do something quite 

new, is available through the spirit to all who call on him, all who follow him, all who trust him. 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 22–23). London: Society for Promoting 

Christian Knowledge. 

Luke clearly intends to describe something new, something that launched a great movement, as a fleet 

of ships is launched by the strong wind that drives them out to sea or a forest fire is started by a few 

small flames. He intends to explain how it was that a small group of frightened, puzzled and largely 

uneducated men and women could so quickly become, as they undoubtedly did, a force to be reckoned 

with right across the known world. 



Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 23). London: Society for Promoting 

Christian Knowledge. 

Some people try to sweep ‘tongues’ aside as if it was a peculiar thing which happened early on and 

which, fortunately, doesn’t need to happen any more. Sometimes this is combined with a sense of the 

need to control the emotions, both one’s own and other people’s. But ‘speaking in tongues’ and similar 

phenomena are, very often, a way of getting in touch with deeply buried emotions and bringing them 

to the surface in praise, celebration, grief or sorrow, or urgent desire turned into prayer. It is hard, 

seeing the importance of ‘tongues’ in the New Testament, and their manifest usefulness in these and 

other ways, to go along with the idea that they should be ruled out for today’s church 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 24). London: Society for Promoting 

Christian Knowledge. 

2:2–3 sound ... as of a rushing mighty wind ... tongues, as of fire. Storm phenomena such as wind and 

fire attended some Biblical theophanies (Ex. 19:16; 1 Kin. 19:11; Ezek. 1:4). Wind also could evoke 

God’s Spirit raising the dead and restoring God’s people, as in Ezek. 37:5–14. Fire similarly could evoke 

end-time judgment (Is. 29:6; 66:15–16,24), as it does elsewhere in Luke’s work (Luke 3:16–17). Thus the 

wind and fire may suggest a theophany, the in-breaking of the end-time era, or both. 

Keener, Craig S.. NKJV, Cultural Backgrounds Study Bible, eBook . Zondervan. Kindle Edition. 
 

In the prediction of baptism with the Holy Spirit by John the Baptist, the wind (by implication) blows the 

chaff away (Luke 3:16–17). This is a symbol of judgment. Similarly, fire in this same prediction, which 

burns up the chaff, is a symbol of judgment. In other words, like the coming of the gospel message (2 

Cor. 2:15–16), the coming of Spirit means life to some and judgment to others (as we will see with 

Ananias and Sapphira, Acts 5:3, 9). 

Moreover, fire is also a symbol of the powerful presence of God, as both the fire at the burning bush 

(Ex. 3:2–5) and the pillar of fire at night (Ex. 13:21–22) indicate. 

Fernando, A. (1998). Acts (p. 87). Grand Rapids, MI: Zondervan Publishing House. 

 
Acts 2:1 
2:1 PENTECOST. Pentecost was the second great festival of the Jewish year (see chart of the HEBREW 
CALENDAR). It was a celebration of harvest when the firstfruits (i.e., first harvested crop or produce) of 
the grain harvest were presented as offerings to God (cf. Lev 23:17). In a similar way, Pentecost 
symbolizes for the church the beginning of God’s spiritual harvest of souls in the world (i.e., people 
coming to know him personally). The events during this particular Pentecost celebration marked a 
dividing line between the Holy Spirit’s occasional presence and temporary empowerment on certain 
individuals, as seen in the OT, and his continual presence and sustained empowerment now available 
to all of God’s people. On this particular day, he filled the believers with His presence and remained 
with them. 
(FireSB) 
 
Acts 2:2 



This first occasion of the baptism in the Holy Spirit is the only time tongues of fire are mentioned. 
However, speaking in tongues (i.e., using Holy Spirit-inspired languages that were not learned) 
continued to accompany the baptism in the Holy Spirit (see 2:4, second note; 8:17; 9:17; 10:45, 46; 
19:6; see article on SPEAKING IN TONGUES). 
(FireSB) 
 
Acts 2:4 
2:4 FILLED WITH THE HOLY SPIRIT. 
(FireSB) 
 
Acts 2:1 
1 Luke introduces this critical moment in salvation history with an impressive note of fulfillment. The 
first clause literally reads 'when the day of Pentecost was being fulfilled' (en tō symplērousthai), 
suggesting the end of a period of preparation and anticipation. Luke could simply mean that the fifty-
day interval between Passover and Pentecost 'approached completion.' But the same expression is used 
in Luke 9:51 with reference to the fulfillment of 'the days' when Jesus would be 'taken up' (en tō 
symplērousthai tas hēmeras tēs analēmpseōs autou), presumably through his death, resurrection and 
ascension. Both passages mark the beginning of a new stage in the outworking of God's purposes with 
similar terminology. 
(Pillar New Testament Commentary Set) 
 
In the morning hours of Pentecost, the people suddenly hear the sound of a violent wind blowing from 

heaven. One important aspect of the coming of the Holy Spirit is the suddenness of his appearance. 

Although, as they were instructed, the disciples stay in Jerusalem to wait for the outpouring of the Spirit, 

nonetheless his sudden arrival is surprising. Christ’s followers will experience a similar situation when 

Jesus suddenly returns. Despite the signs of the times Jesus reveals to his people, his return will be 

surprising and unexpected. 

Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 76). 

Grand Rapids: Baker Book House. 

Fire. “And to them tongues as of fire appeared that separated and rested on each one of them.” This is 

the fulfillment of John the Baptist’s description of Jesus’ power: “He will baptize you with the Holy 

Spirit and with fire” (Matt. 3:11; Luke 3:16). In the Old Testament, fire is often a symbol of God’s 

presence in respect to holiness, judgment, and grace. For example, Moses heard the voice of God in the 

burning bush and was told to take off his sandals (Exod. 3:2–5); fire destroyed the sacrifice of Elijah at 

Mount Carmel (1 Kings 18:38); and a chariot of fire took Elijah to heaven (2 Kings 2:11). 

Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, pp. 76–

77). Grand Rapids: Baker Book House. 

At Pentecost God confirmed the validity of the Holy Spirit’s ministry by sending fire. And while at Mount 

Sinai fire had come down on one place, at Pentecost fire came down on many believers, symbolizing 

that God’s presence is available to all who believe in him. This event certainly fulfilled John the Baptist’s 

words about the Holy Spirit baptizing with fire (Luke 3:16). Peter declared that this event had been 

prophesied by Joel (Joel 2:28–29). Note, too, that every believer in the room received this blessing; no 

one was excluded. It was clear to all present that God was at work. 



      O Thou who camest from above 

      The pure celestial fire to impart, 

      Kindle a flame of sacred love 

      On the mean altar of my heart! 

      Jesus, confirm my heart’s desire 

      To work, and speak, and think for Thee; 

      Still let me guard the holy fire, 

      And still stir up Thy gift in me. 

      John Wesley 

Barton, B. B., & Osborne, G. R. (1999). Acts (p. 23). Wheaton, IL: Tyndale House. 

Pentecost made religion into much more of a personal experience with Christ through the Holy Spirit 

than before. 

Fernando, A. (1998). Acts (p. 90). Grand Rapids, MI: Zondervan Publishing House. 
 
Acts 2:4 
Someone who is already filled with or full of the Spirit can receive a further filling or enabling for a 
particular ministry (cf. Acts 4:31). So 'our western logical concept that something which is full cannot 
be filled any further is misleading if applied to the Spirit. One filling is not incompatible with another.' 
Acts 2:4 speaks of a filling specifically for inspired utterance: all of them were filled with the Holy Spirit 
and began to speak in other tongues as the Spirit enabled them. The wider context, however, suggests 
that this was also the reception of a permanent endowment. It was the promise of the Father of which 
Jesus had spoken – the baptism with the Holy Spirit predicted by John (cf. 1:4-5 note) – the 
unprecedented outpouring of God's Spirit 'in the last days' predicted by Joel (Acts 2:16-21). The apostles 
received this permanent, eschatological gift of the Spirit at Pentecost which they then offered in 
Christ's name to all who repented and received water-baptism (2:38-9). At a later stage, Peter speaks 
of Cornelius having received the Spirit 'just as we have' (10:47), and this is regarded as a fulfillment of 
John's prophecy about being baptised with the Holy Spirit (11:15-17). 
(Pillar New Testament Commentary Set) 
 
Acts 2:3 
This visionary experience is best understood against the background of passages like Exodus 3:2-5; 
19:18; 24:17; 40:38, where fire symbolizes the presence of the Holy One to communicate with his 
people and guide them. The Pentecostal gift is God's empowering presence with his people in a new 
and distinctive way, revealing his will and leading them to fulfill his purposes for them as the people of 
the New Covenant. When Luke says the tongues like fire separated and came to rest on each of them, 
the implication is that the blessing of God's Spirit was for each individual member of the believing 
community. The Spirit's work in binding them together as the nascent church is illustrated in 2:41-7. 
(Pillar New Testament Commentary Set) 
 
 



Acts has been called the Gospel of the Holy Spirit; so before we turn to detailed consideration of its 
second chapter let us take a general view of what Acts has to say about the Holy Spirit.  
 
The Coming Of The Spirit 
It is perhaps unfortunate that we so often speak of the events at Pentecost as the coming of the Holy 
Spirit. The danger is that we may think that the Holy Spirit came into existence at that time. That is not 
so; God is eternally Father, Son and Holy Spirit. In fact Acts makes that quite clear. The Holy Spirit was 
speaking in David (Ac 1:16); the Spirit spoke through Isaiah (Ac 28:25); Stephen accuses the Jews of 
having, all through their history, opposed the Spirit (Ac 7:51). In that sense the Spirit is God in every 
age revealing his truth to men. At the same time something special happened at Pentecost. 
 
The Work Of The Spirit In Acts 
From that moment the Holy Spirit became the dominant reality in the life of the early Church.  
 
     For one thing, the Holy Spirit was the source of all guidance. The Spirit moves Philip to make contact 
with the Ethiopian Eunuch (Ac 8:29); prepares Peter for the coming of the emissaries of Cornelius (Ac 
10:19); orders Peter to go without hesitation with these emissaries (Ac 11:12); enables Agabus to 
foretell the coming famine (Ac 11:28); orders the setting apart of Paul and Barnabas for the momentous 
step of taking the gospel to the Gentiles (Ac 13:2, 4); guides the decisions of the Council of Jerusalem (Ac 
15:28); guides Paul past Asia, Mysia and Bithynia, down into Troas and thence to Europe (Ac 16:6); tells 
Paul what awaits him in Jerusalem (Ac 20:23). The early Church was a Spirit-guided community.  
 
     For another thing, all the leaders of the Church were men of the Spirit. The Seven are men of the 
Spirit (Ac 6:3); Stephen and Barnabas are full of the Spirit (Ac 7:55; Ac 11:24). Paul tells the elders at 
Ephesus that it was the Spirit who made them overseers over the Church of God (Ac 20:28).  
 
     For still another thing. the Spirit was the source of day-to-day courage and power. The disciples are to 
receive power when the Spirit comes (Ac 1:8); Peter's courage and eloquence before the Sanhedrin are 
the result of the activity of the Spirit (Ac 4:31); Paul's conquest of Elymas is the work of the Spirit (Ac 
13:9). The Christian courage to meet the dangerous situation, the Christian power to cope with life more 
than adequately, the Christian eloquence when eloquence is needed, the Christian joy which is 
independent of circumstances are all ascribed to the work of the Spirit.  
 
     For a last thing, Ac 5:32 speaks of the Spirit "whom God has given to those who obey him." This has in 
it the great truth that the measure of the Spirit which a man can possess is conditioned by the kind of 
man he is. It means that the man who is honestly trying to do the will of God will experience more and 
more of the wonder of the Spirit.  
 
     In Ac 1-13 there are more than forty references to the Holy Spirit; the early Church was a Spirit-filled 
Church and that was the source of its power. 
 
There were three great Jewish festivals to which every male Jew living within twenty miles of Jerusalem 
was legally bound to come--the Passover, Pentecost and the Feast of Tabernacles. Pentecost means 
"The Fiftieth," and another name for Pentecost was "The Feast of Weeks." It was so called because it fell 
on the fiftieth day, a week of weeks, after the Passover. The Passover fell in the middle of April; 
therefore Pentecost fell at the beginning of June. By that time travelling conditions were at their best. 
At least as many came to the Feast of Pentecost as came to the Passover. That explains the roll of 



countries mentioned in this chapter; never was there a more international crowd in Jerusalem than at 
the time of Pentecost.  
 
     The Feast itself had two main significances. (i) It had an historical significance. It commemorated the 
giving of the Law to Moses on Mount Sinai. (ii) It had an agricultural significance. At the Passover the 
crop's first omer of barley was offered to God; and at Pentecost two loaves were offered in gratitude for 
the ingathered harvest. It had one other unique characteristic. The law laid it down that on that day no 
servile work should be done (Lev 23:21; Num 28:26). So it was a holiday for all and the crowds on the 
streets would be greater than ever. 
 
In Acts we shall meet mainly with kerugma (<G2782>) because Acts tells of the proclamation of the facts 
of the gospel to those who had never heard them before. This kerugma (<G2782>) follows a pattern 
which repeats itself over and over again all over the New Testament.  
 
     (i) There is the proof that Jesus and all that happened to him is the fulfillment of Old Testament 
prophecy. In modern times less and less stress has been laid on the fulfillment of prophecy. We have 
come to see that the prophets were not nearly so much fore-tellers of events to come as forth-tellers of 
God's truth to men. But this stress of early preaching on prophecy conserved the great truth that history 
is not haphazard and that there is meaning to it. To believe in the possibility of prophecy is to believe 
that God is in control and that he is working out his purposes.  
 
     (ii) In Jesus the Messiah has come, the Messianic prophecies are fulfilled and the and the New Age 
has dawned. The early Church had a tremendous sense that Jesus was the hinge of all history; that with 
his coming, eternity had invaded time; and that, therefore, life and the world could never be the same 
again.  
 
     (iii) The kerugma (<G2782>) went on to state that Jesus had been born of the line of David, that he 
had taught, that he had worked miracles, that he had been crucified, that he had been raised from the 
dead and that he was now at the right hand of God. The early Church was sure that the Christian religion 
was based on the earthly life of Christ. But it was also certain that that earthly life and death were not 
the end and that after them came the resurrection. Jesus was not merely someone about whom they 
read or heard; he was someone whom they met and knew, a living presence.  
 
     (iv) The early preachers went on to insist that Jesus would return in glory to establish his kingdom 
upon earth. In other words, the early Church believed intensely in the Second Coming. This doctrine has 
to some extent passed out of modern preaching but it does conserve the truth that history is going 
somewhere and that some day there will be a consummation; and that a man is therefore in the way or 
on the way.  
 
     (v) The preaching finished with the statement that in Jesus alone was salvation, that he who believed 
on him would receive the Holy Spirit and that he who would not believe was destined for terrible things. 
That is to say, it finished with both a promise and a threat. It is exactly like that voice which Bunyan 
heard as if at his very shoulder demanding, "Wilt thou leave thy sins and go to heaven, or wilt thou have 
thy sins and go to hell?"  
 
     If we read through Peter's sermon as a whole we will see how these five strands are woven into it. 
 
DSB 



 
The whole question of Acts 1, you remember, was of how God would fulfil the promise to extend his 

kingdom, his saving, sovereign rule, not only in Israel but through Israel, to reach the rest of the world. 

In other words, the question had to do with the challenge to see how God was going to fulfil what he 

had said to Abraham in Genesis 12:3: ‘In you, and in your family, all the families of the earth will be 

blessed.’ And this promise to Abraham comes directly after the dramatic and comic chapter in which the 

people of Babel are building a tower, thinking arrogantly to make a name for themselves. God’s 

response, as always, to human pride and arrogance is to overturn the project and ridicule the people, 

which he accomplishes by confusing their languages so that they cannot understand one another and 

cannot therefore work together on creating a human society which would have no need of the creator 

God. 

Now, Luke is implying, with the day of Pentecost this curse is itself overturned; in other words, God is 

dramatically signalling that his promises to Abraham are being fulfilled, and the whole human race is 

going to be addressed with the good news of what has happened in and through Jesus.  

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 28–29). London: Society for Promoting 

Christian Knowledge. 

significant is Luke’s statement that these tokens of the Spirit’s presence “separated and came to rest on 
each of them.” This seems to suggest that, though under the old covenant the divine presence rested 
on Israel as a corporate entity and on many of its leaders for special purposes, under the new 
covenant, as established by Jesus and inaugurated at Pentecost, the Spirit now rests on each believer 
individually. In other words, though the corporate and individual aspects of redemption cannot actually 
be separated, the emphasis in the proclamation of redemption from Pentecost onward is on the 
personal relationship of God with the believer through the Spirit, with all corporate relationships 
resulting from this. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 735). Grand Rapids, MI: Zondervan. 
 
2:4 other tongues. One Jewish tradition suggests that God offered the Torah to all nations at Sinai in 

their own languages. Most relevant is Luke’s connection of the speaking with Joel’s promise of prophetic 

empowerment (vv. 17–18); that it is in other languages comports well with Luke’s emphasis on the 

Spirit’s power to speak cross-culturally (1:8). 

Keener, Craig S.. NKJV, Cultural Backgrounds Study Bible, eBook . Zondervan. Kindle Edition. 

 
If we are not so experiencing the Spirit’s filling, why? Have we met the conditions of expectant prayer 
and cleansed lives? That is Pentecost’s challenge. But what is its comfort? God has not abandoned his 
church. If he sent his Spirit before, he can do it again. 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:1). Westmont, IL: IVP Academic. 
 
The crowd’s initial reaction shows us that God’s powerful saving presence will always astonish us and 
challenge our current understandings of him and his ways 
 



Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:5). Westmont, IL: IVP Academic. 
 
Each in his or her own language hears of the wonders—the great deeds—of God. Were these wonders 
the gifts of the Messiah and the outpoured Spirit (see 2:17, 33)? 
This multilingual witness coheres with the universal offer of salvation in the church’s message and its 
consequent worldwide mission. It also highlights the church’s multicultural character. God affirms 
people as cultural beings. As many a Bible translator knows, our native language and culture is natural, 
necessary and welcome to us as the air we breathe. No wonder that when persons receive a Scripture 
portion in their own language, they rejoice: “God speaks my language!” 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:5). Westmont, IL: IVP Academic. 
 
How should we respond to the work of the Spirit in our midst? We must avoid the mockery of the 
scoffer who explains everything in empirical terms. We must be open to a divinely given explanation.  
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:5). Westmont, IL: IVP Academic. 
 
The mixed reaction of the Pentecost crowd also teaches us that the “miraculous is not self-
authenticating, nor does it inevitably and uniformly convince. There must also be the preparation of 
the heart and the proclamation of the message if miracles are to accomplish their full purpose” 
(Longenecker 1981:273). 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:5). Westmont, IL: IVP Academic. 
 
The ultimate cause and significance of the Spirit’s empowerment is found in God and his saving 
purposes, as the prophet Joel foretold. In the last days—the final days of this age, the time when the 
“age to come” is inaugurated—God promises to pour out his Spirit on all people. Joel used the imagery 
of the vivifying impact of a Near Eastern torrential downpour on parched earth to picture the 
generosity, finality and universality of the Spirit’s coming. And Peter declares that this is now happening 
before the very eyes and in the very hearing of his audience. In contrast to the selective and occasional 
outpouring of the Spirit on king and prophet in the Old Testament time of promise (1 Sam 10:10; 16:14; 
Ezek 11:5), here the Spirit comes without regard to age, sex, social status or, as Acts 2:39 indicates, 
ethnic origin. 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:14). Westmont, IL: IVP Academic. 
 
As the Old Testament prophets made God’s will known by witnessing to his Word, so now, as Luther 
says, all Christians are Spirit-enabled to bear witness to “knowledge of God through Christ which the 
Holy Spirit kindles and makes to burn through the word of the gospel” (Stott 1990:74; compare Acts 
1:8). 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:14). Westmont, IL: IVP Academic. 
 
Today, living in a time of rapid social change, moral decay, environmental crisis and seemingly 
unmanageable economic and political problems, we can identify with the apostle’s and prophet’s sense 
of the end. We are comforted that history is not out of control, for God is constantly at work. We live 
in the time of the Spirit’s life-giving presence—and there is the challenge: will we call on the name of 
the Lord and be saved? 



 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:14). Westmont, IL: IVP Academic. 
 
Many were amazed, but some were ready to seek a rationalist and somewhat discreditable 
explanation of what was happening. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 72). Downers Grove, IL: 
InterVarsity Press. 
 
Luke alone refers to the story of how the Spirit came upon the church for the first time, but the essential 
historicity of the incident is firmly assured. Its placing in Acts corresponds to the position of the birth of 
Jesus in the Gospel, and its significance is that the church is now equipped for the task of witness and 
mission, and proceeds straightaway to undertake it. The story contains the fulfilment of the prophecy 
in 1:4f., and thus describes how the disciples were baptized with the Holy Spirit; more correctly, it is the 
first occurrence of this experience. At the same time, the event fulfils the prophecies of Isaiah 32:15 and 
Joel 2:28–32, and thus indicates that the last days have arrived. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 72). Downers Grove, IL: 
InterVarsity Press. 
 
Pentecost is the New Testament name for the Feast of Weeks, when the wheat harvest was celebrated 
by a one-day festival during which special sacrifices were offered (Exod. 23:16; Lev. 23:15–21; Deut. 
16:9–12). Just as other festivals were associated with important events in Israel’s history (e.g. Passover 
with the exodus from Egypt), so in Judaism the festival was associated with the renewal of the covenant 
made with Noah and then with Moses (Jubilees 6); in second-century Judaism Pentecost was regarded 
as the day when the law was given at Sinai. It is interesting that there was a rabbinic tradition that the 
law was promulgated by God in the languages of the seventy nations of the world, but we cannot be 
certain that this tradition was current in the first century. The disciples were still in Jerusalem; some 
scholars think that they were in the temple, in view of the word ‘house’ in verse 2, but ‘house’, used on 
its own like this, cannot mean the temple. The whole company of 120 people is doubtless meant, and 
not just the reconstituted twelve apostles. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 73). Downers Grove, IL: 
InterVarsity Press. 
 
Luke uses the word fill to describe the experience. This word is used when people are given an initial 
endowment of the Spirit to fit them for God’s service (9:17; Luke 1:15) and also when they are inspired 
to make important utterances (4:8, 31; 13:9); related words are used to describe the continuous process 
of being filled with the Spirit (13:52; Eph. 5:18) or the corresponding state of being full (6:3, 5; 7:55; 
11:24; Luke 4:1). These references indicate that a person already filled with the Spirit can receive a 
fresh filling for a specific task, or a continuous filling. It is also important to observe that what is here 
called a ‘filling’ is called a ‘baptizing’ (1:5 and 11:16), a ‘pouring out’ (2:17f.; 10:45), and a ‘receiving’ 
(10:47). The basic act of receiving the Spirit can be described as being baptized or filled, but the verb 
‘baptize’ is not used for subsequent experiences. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, pp. 73–74). Downers Grove, IL: 
InterVarsity Press. 
 



We should also note that what happened later to Cornelius and his family was the same as what 
happened at Pentecost (11:15); at conversion the believer experiences his own ‘Pentecost’. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 74). Downers Grove, IL: 
InterVarsity Press. 
 
Their presence and participation in what happened constituted an indication of the worldwide 
significance of the event. True, they were all Jews or proselytes and not pagans, but they acted as a 
symbol of the universal need of mankind for the gospel and of the church’s consequent responsibility 
for mission. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 75). Downers Grove, IL: 
InterVarsity Press. 
 
It begins with three countries to the east of the Roman Empire in the area known as Persia or Iran, and 
then (with a change of construction) moves westward to Mesopotamia, modern Iraq, and Judea. Next 
come various provinces and areas in Asia Minor, (modern Turkey), and then Egypt and the area 
immediately westwards, followed by Rome.  
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 75). Downers Grove, IL: 
InterVarsity Press. 
 
Then we have a general statement applicable to all the peoples in mind: there was a considerable Jewish 
population in each of these areas, and the presence of Jews often led to the conversion of Gentiles to 
become proselytes. Finally, and somewhat surprisingly, the list includes people from Crete and Arabia.  
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, pp. 75–76). Downers Grove, IL: 
InterVarsity Press. 
 
Acts 2:5 
For one brief moment of time, the divisions in humanity expressed through language difference (cf. 
Gn. 11:1-9) were overcome. These divisions are presented in Genesis as the judgment of God. What 
happened on the day of Pentecost suggests that God's curse had been removed. But the confusion of 
tongues was not undone by providing a common Spirit-language. Communication actually took place 
through the diversity of languages represented there. God was expressing his ultimate intention to unite 
people 'from every tribe and language and people and nation' (Rev. 5:9-10; 7:9) under the rule of his Son 
(Eph. 1:9-10), providing reconciliation through him and 'access to the Father by one Spirit' (Eph. 2:14-
18). 
(Pillar New Testament Commentary Set) 
 
Acts 2:9 
9-11 The wonder of the occasion is further stressed by the listing of places from which the audience was 
drawn. Only fifteen countries are mentioned to support Luke's claim that they were Jews from every 
nation under heaven (v. 5), but these broadly represent the extent of the Jewish Dispersion at that time. 
(Pillar New Testament Commentary Set) 
 
19.And I will show wonders We must first see what is meant by this great day of the Lord. Some do 
expound it of the former coming of Christ in the flesh; and others refer it unto the last day of the 



resurrection, I do allow neither opinion. For, in my judgment, the prophet comprehendeth the whole 
kingdom of Christ. And so he calleth it the great day, after that the Son of God began to be revealed in 
the flesh, that he may lead us into the fulfilling of his kingdom. 
 
Furthermore, whereas he saith that the sun shall be turned to darkness, and the moon into blood, they 
are figurative speeches, whereby he doth give us to understand thus much, that the Lord will show 
tokens of his wrath through the whole frame of the world, which shall bring men even to their wit’s 
end, as if there should be some horrible and fearful change of nature wrought. For as the sun and moon 
are unto us witnesses of God’s fatherly favor towards us, whilst that by course they give light to the 
earth; so, on the other side, the prophet saith, that they shall be messengers to foreshow God’s wrath 
and displeasure. And this is the second member of the prophecy. For after that he had intreated of the 
spiritual grace which should be abundantly poured out upon all flesh, lest any man should imagine that 
all things should be quiet and prosperous together, therewithal he addeth that the estate of the world 
shall be troublesome, and full of great fear under Christ; as Christ himself doth more fully declare, 
Mat_24:0 and Luk_21:0. 
 
But this serveth greatly to the setting forth of grace, that whereas all things do threaten destruction, yet 
whosoever doth call upon the name of the Lord is sure to be saved. By the darkness of the sun, by the 
bloody streaming of the moon, by the black vapor of smoke, the prophet meant to declare, that 
whithersoever men turn their eyes, there shall many things appear, both upward and downward, which 
may make them amazed and afraid, as he hath already said. Therefore, this is as much as if he should 
have said, that the world was never in a more miserable case, that there were never so many and such 
cruel tokens of God’s wrath. Hence may we gather how inestimable the goodness of God is, who 
offereth a present remedy for so great evils; and again, how unthankful they are towards God, and how 
froward, which do not flee unto the sanctuary of salvation, which is nigh unto them, and doth meet 
them. Again, it is out of all doubt, that God meaneth by this so doleful a description, to stir up all godly 
men, that they may with a more fervent desire seek for salvation. And Peter citeth it to the same end, 
that the Jews may know that they shall be more miserable unless they receive that grace of the Spirit 
which is offered unto them. Yet here may a question be asked, how this can hang together, that when 
Christ is revealed, there should such a sea of miseries overflow and break out therewithal? For it may 
seem to be a thing very inconvenient, (98) that he should be the only pledge of God’s love toward 
mankind, in whom the heavenly Father doth lay open all the treasure of his goodness, yea, he poureth 
out the bowels of his mercy upon us, and that yet, by the coming of the same, his Son, his wrath should 
be more hot than it was wont, so that it should, as it were, quite consume both heaven and earth at 
once. 
 
But we must first mark, that because men are too slow to receive Christ, they must be constrained by 
divers afflictions, as it were with whips. Secondly, forasmuch as Christ doth call unto himself all those 
which are heavy laden and labor, (Mat_11:28,) we must first be tamed by many miseries, that we may 
learn humility. For through great prosperity men do set up the horns of pride. And he cannot but 
despise Christ fiercely, whosoever he be, that seemeth to himself to be happy. Thirdly, because we are, 
more than we ought, set upon the seeking of the peace of the flesh, whereby it cometh to pass that 
many tie the grace of Christ unto the present life, it is expedient for us to be accustomed to think 
otherwise, that we may know that the kingdom of Christ is spiritual. Therefore, to the end God may 
teach us that the good things of Christ are heavenly, he doth exercise us, according to the flesh, with 
many miseries; whereby it cometh to pass that we do seek our felicity without the world. Moreover, 
men do bring miseries upon themselves through their unthankfulness; for the servant which knoweth 
his master’s will, and doth not obey, is worthy of greater and more stripes, (Luk_12:47.) The more 



familiarly that God doth communicate with us in Christ, the more doth our ungodliness grow and break 
out into open contumacy, so that it is no marvel if, when Christ is revealed, there appear many tokens of 
God’s vengeance on the other side, forasmuch as men do hereby more grievously provoke God against 
them, and kindle his wrath through wicked contempt. Surely, in that the day of Christ is fearful, it is an 
accidental thing; whether God will correct our slothfulness, to bring us under, which [who] are yet inapt 
to be taught, or whether he will punish our unthankfulness. For it bringeth with it of itself nothing but 
that which is pleasant; but the contempt of God’s grace doth provoke him to horrible anger not without 
cause. 
 
Therefore, forasmuch as no man is excluded from calling upon God, the gate of salvation is set open 
unto all men; neither is there any other thing which keepeth us back from entering in, save only our 
own unbelief. I speak of all unto whom God doth make himself manifest by the gospel. But like as those 
which call upon the name of the Lord are sure of salvation, so we must think that, without the same, we 
are thrice miserable and undone. And when as our salvation is placed in calling upon God, there is 
nothing in the mean season taken from faith, forasmuch as this invocation is grounded on faith alone. 
There is also another circumstance no less worthy the noting; in that the prophet doth signify, that the 
calling upon God doth properly appertain and agree unto the last days. For although he would be called 
upon in all ages, notwithstanding, since that he showed himself to be a Father in Christ, we have the 
more easy access unto him. Which thing ought both the more to embolden us, and to take from us all 
sluggishness. As he himself doth also reason, that by this privilege our forwardness to pray is doubled to 
us: “Hitherto have ye asked nothing in nay name; ask, and ye shall receive;” as if he should say, 
theretofore, although I did not yet appear to be a mediator and advocate in the faith, yet did ye pray; 
but now, when you shall have me to be your patron, with how much more courage ought ye to do that? 
 
Calvin 
 
2:9–11 Although updated to reflect the geographic titles of Luke’s day, the list of nations here evokes 

the Bible’s first list of nations, Gen. 10—which directly precedes the Biblical account of Babel (Gen. 

11:1–9). Most of the descendants of Israel who had not returned to Judea after the Babylonian exile 

remained in Parthia and among other eastern peoples listed here. Many Jews in the Mediterranean 

Diaspora lived in Alexandria in Egypt, Cyrene in Libya, Syria, Asia Minor, and Rome. “Arabs” refers 

especially to the Nabateans, who were common to the east and south of Judea and as far north as 

Damascus. Nabateans controlled the caravan route from Damascus in the north to the Sinai in the south, 

and thus also controlled the spice trade from the east; they were known as merchants even in China. 

Nabatea’s capital, Petra, was in a steep and rocky area yet was prosperous and well watered; its king 

was Aretas IV (see note on 2 Cor. 11:32). They spoke an ancient dialect of Arabic, although Greek was 

known among them; they were polytheistic, but many Jews settled in their region and some Nabateans 

converted. 

Keener, Craig S.. NKJV, Cultural Backgrounds Study Bible, eBook . Zondervan. Kindle Edition. 

Part of the challenge of this passage is the question: have our churches today got enough energy, 

enough spirit-driven new life, to make onlookers pass any comment at all? Has anything happened 

which might make people think we were drunk? If not, is it because the spirit is simply at work in other 

ways, or because we have so successfully quenched the spirit that there is actually nothing happening at 

all? 



Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 29–30). London: Society for Promoting 

Christian Knowledge. 

 
What did that mean, ‘the last days’? It was a general term for the time to come, the time when promises 

would be fulfilled. The story would arrive at its climax, the journey would reach its destination, and so all 

sorts of new things would start to happen. So what Peter was offering wasn’t simply an explanation for 

strange behaviour, even for strange religious phenomena (always a dangerous thing in a crowded city at 

the time of a big religious and national festival). It was a challenge: we’ve arrived! The journey’s over! 

Here are the signs of the destination! Time to have a fresh look around and see where we are! 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 32). London: Society for Promoting 

Christian Knowledge. 

But, though Peter declares that these are indeed ‘the last days’ which the prophet Joel had spoken of, 

they are not ‘the last day’ itself. There remains another ‘day’ (not necessarily a period of 24 hours, but ‘a 

moment’, ‘a coming time’) which the prophets referred to as ‘the day of the Lord’. (We remind 

ourselves that ‘the Lord’ is the way they would speak to avoid saying the name of Israel’s covenant God, 

YHWH.) The early Christians, breathtakingly, took that idea of ‘the day of the Lord’, and went on using 

it—only now with ‘the Lord’ referring to Jesus. They seem to have made this transition apparently 

without effort or problem, as we can see frequently in Paul and elsewhere. The early Christians believed, 

in other words, that they were living in a period of time between the moment when ‘the last days’ had 

been launched and the moment when even those ‘last days’ would come to an end on ‘the day of the 

Lord’, the moment when, with Jesus’ final reappearance (already promised in Acts 1:11), heaven and 

earth would be joined together in the great coming renewal of all things (see 3:21). 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 32–33). London: Society for Promoting 

Christian Knowledge. 

But nor should we imagine that people in the first century would necessarily have taken these, as we 

say, ‘literally’. Mention of ‘blood, and fire, and clouds of smoke’, and of ‘the sun being turned into 

darkness and the moon into blood’ could refer to a great eclipse or other natural phenomena. But those 

who were used to the language of biblical prophecy knew well enough that these were regular ways of 

referring to what we would call ‘earth-shattering’ events, things in society and global politics that 

would shake to the foundations what we call ‘the fabric of society’. Terrifying times, in other words; 

times of great instability and uncertainty. 

Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 33). London: Society for Promoting 

Christian Knowledge. 

2:21       “‘And anyone who calls on the name of the Lord will be saved.’ ”  This is Peter’s punch line. This 

salvation is available to anyone. Any person who calls on the name of the Lord will be saved. God’s 

special relationship with Israel will continue, but it has been broadened to include everyone who calls on 

the name of the Lord. God’s plans for Israel had their climax in Christ. Access to God—for all people—

now comes through Jesus Christ. With these words Peter witnessed to the crowd, as Jesus had predicted 

(1:8). 



It would be a while before these new believers understood that the “anyone” included Gentiles. God 

had to work in a special way to make Peter understand that the message was meant for the whole 

world, not just the Jews (see Acts 10). 

Barton, B. B., & Osborne, G. R. (1999). Acts (p. 30). Wheaton, IL: Tyndale House. 

 
ANYONE IS ELIGIBLE 

Quoting the prophet Joel, Peter announced that “anyone who calls on the name of the Lord will be 

saved.” According to this verse (quoted also in Romans 10:13), the issue in salvation isn’t who a person 

is or what he or she has done; the issue is simple trust and humility. Anyone who looks to the Lord for 

forgiveness will find it. That person will be saved. What a fantastic promise! Who in your life needs the 

saving touch of God? Ask the Father to work in their lives, to draw them to the Son (John 6:44), and to 

bring them to salvation. 

Barton, B. B., & Osborne, G. R. (1999). Acts (p. 30). Wheaton, IL: Tyndale House. 

 
 
 
 
 


