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(19:16–18) John’s description of the actual crucifixion is amazingly brief. People in the ancient world 

would not need a description, since such executions were not rare (Hengel 1977:38). 

Whitacre, R. A. (1999). John (Vol. 4, p. 457). Westmont, IL: IVP Academic. 

 
There was no more terrible death than death by crucifixion. Even the Romans themselves regarded it 
with a shudder of horror. Cicero declared that it was "the most cruel and horrifying death." Tacitus said 
that it was a "despicable death." It was originally a Persian method of execution. It may have been used 
because, to the Persians, the earth was sacred, and they wished to avoid defiling it with the body of an 
evil-doer. So they nailed him to a cross and left him to die there, looking to the vultures and the carrion 
crows to complete the work. The Carthaginians took over crucifixion from the Persians; and the 
Romans learned it from the Carthaginians. 
 

Crucifixion was never used as a method of execution in the homeland, 
but only in the provinces, and there only in the case of slaves. It was 
unthinkable that a Roman citizen should die such a death. Cicero says: "It 
is a crime for a Roman citizen to be bound; it is a worse crime for him to 
be beaten; it is well nigh parricide for him to be killed; what am I to say if 
he be killed on a cross? A nefarious action such as that is incapable of 
description by any word, for there is none fit to describe it." It was that 
death, the most dreaded in the ancient world, the death of slaves and 
criminals, that Jesus died. 
 
William Barclay, Daily Study Bible 

 
Stripped naked and beaten to pulpy weakness (cf. notes on v. 1), the 
victim could hang in the hot sun for hours, even days. To breathe, it was 
necessary to push with the legs and pull with the arms to keep the chest 

cavity open and functioning. Terrible muscle spasm wracked the entire body; but since collapse meant 
asphyxiation, the strain went on and on. This is also why the sedecula (cf. notes on vv. 16b-17) 
prolonged life and agony: it partially supported the body’s weight, and therefore encouraged the victim 
to fight on. 
(Pillar New Testament Commentary Set) 
 
Although crucifixion could take a variety of forms (cf. Hengel 1977:25–32; Brown 1994:2:945–52), it was 
common to have the victim carry the crossbeam to the place of crucifixion where the upright was 
already in place.  
 
Whitacre, R. A. (1999). John (Vol. 4, p. 457). Westmont, IL: IVP Academic. 

 
Occasionally the victim was tied to the crossbeam with leather thongs, but most often nails were used, 
as in the case of Jesus. The nails were five to seven inches long and were driven through the feet and 
wrists, not the hands (Edwards, Gabel and Hosmer 1986:1459). Crosses in the shape of an X or a T were 
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used, but since the title was attached over Jesus’ head (Mt 27:37) we know the style used for Jesus’ 
cross was the shape we usually imagine, a t, which was also a common form. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 457). Westmont, IL: IVP Academic. 

 
The person was laid on the ground and nailed to the crosspiece, which was then hoisted into place. 
Often the person was only a short distance off the ground, though the fact that a stick was needed in 
order to offer Jesus a drink (v. 29) suggests his head was higher than arm’s length above the people on 
the ground. The nail wounds would cause a great deal of bleeding, but death often took place through 
suffocation. A little seat rest was attached to allow the person to maintain a position in which it was 
possible to breathe, thus prolonging the agony. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 457). Westmont, IL: IVP Academic. 

 
1.) The details of crucifixion are hard to hear. What benefit is there in knowing the details of how Jesus 
died? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 
128. What does our communion daily require of us? 
Our communion requires that we daily keep in remembrance the crucifixion of our Lord Jesus, and that 
we consider well how hard it was for our Saviour to bear our sins and the sins of the whole world, and to 
gain eternal salvation for us by offering up his life and shedding his blood. And since our sins caused the 
Lord Jesus the greatest sufferings, yea bitter death, we should have no pleasure in sin, but earnestly flee 
and avoid it; and being reclaimed by our Saviour and Redeemer we should live, suffer and die to his 
honor, so that at all times and especially in the hour of death we may cheerfully and confidently say: 
 
Lord Jesus, for thee I live, 
for thee I suffer, 
for thee I die! 
Lord Jesus, thine will I be in life and death! 
Grant me, 0 Lord, eternal salvation! Amen. 
Evangelical Catechism 

 
John 19:17 
it is important to ask why John omits mention of Simon of Cyrene. The brief answer is that it does not 
lend support to his central themes, and would therefore be distracting. It is possible to think of Jesus’ 
death in terms of his resolution, his obedience to the Father, his Father’s plan; it is also possible to think 
of Jesus’ death in terms of Jesus’ suffering, struggle, weakness and anguish. Both perspectives are 
correct (cf. notes on v. 28); both are in some measure taught in each of the four Gospels. But John, even 
though he makes room for the suffering (e.g. 12:27-28), greatly emphasizes the sovereign plan of the 
Father and the Son’s obedience. And so he reports, rightly, that Jesus carried his own cross. 
(Pillar New Testament Commentary Set) 
 
CLEMENT OF ALEXANDRIA (150-215): Isaac (for the narrative may be interpreted otherwise) is a type of 
the Lord, a child as a son. For he was the son of Abraham, as Christ was the Son of God, and a sacrifice 
as the Lord, but he was not immolated as the Lord. Isaac only bore the wood of the sacrifice, as the Lord 
the wood of the cross. And he laughed mystically, prophesying that the Lord should fill us with joy, 



who have been redeemed from corruption by the blood of the Lord. Isaac did everything but suffer, as 
was right, yielding the precedence of suffering to the Word. Furthermore, there is an intimation of the 
divinity of the Lord with his not being slain. For Jesus rose again after his burial, having suffered no 
harm, like Isaac released from sacrifice. CHRIST THE EDUCATOR 1.5. 
 
According to Jewish tradition dating from the second century or earlier, Passover lambs would be hung 
up on iron hooks and flayed. Jesus here is hanged. 
 
Keener, C. S. (1993). The IVP Bible background commentary: New Testament (Jn 19:18). Downers Grove, IL: InterVarsity Press. 

 
The traditional site at the Church of the Holy Sepulchre, not the Garden 
Tomb at Gordon’s Calvary, is most likely authentic (R. H. Smith 1976; Brown 
1994:2:937–40, 1279–83). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 457). Westmont, IL: IVP Academic. 

 
17.He went forth to a place. The circumstances which are here related contribute greatly, not only to 
show the truth of the narrative, but likewise to build up our faith. We must look for righteousness 
through the satisfaction made by Christ. To prove that he is the sacrifice for our sins, he wished both to 
be led out of the city, and to be hanged on a tree; for the custom was, in compliance with the 
injunction of the Law, that the sacrifices, the blood of which was shed for sin, were carried out of the 
camp, (Lev_6:30;) and the same Law declares that he who hangeth on a tree is accursed, (Deu_21:23.)  
Both were fulfilled in Christ, that we might be fully convinced that atonement has been made for our 
sins by the sacrifice of his death; that he was made subject to the curse, in order that he might redeem 
us from the curse of the law, (Gal_3:13;) that he was made sin, in order that we might be the 
righteousness of God in him, (2Co_5:21;) that he was led out of the city, in order that he might carry 
with him, and take away, our defilements which were laid on him, (Heb_12:12.) 
 
John Calvin, Calvin’s Commentaries 

 
2.) John Calvin says Jesus died according to the Old Testament Scriptures that might be fully convinced 
that atonement has been made for our sins. Why is this important? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 
THE TWO THIEVES ARE A TYPE OF ISRAEL AND THE GENTILES. CYRIL OF ALEXANDRIA (375-444): The two 
criminals who hung by Christ’s side symbolize the two nations who were about to be brought into 
close contact with him, namely, the children of Israel and the Gentiles. And why do we take 
condemned criminals as the type? Because the Jews were condemned by the Law, for they were guilty 
of transgressing it. And the Greeks were condemned by their idolatry, for they worshiped the creature 
more than the Creator.… Therefore, the crucifixion of the two robbers, side by side with Christ, signifies 
… the juxtaposition of the two nations, dying together, as it were, with the Savior Christ by bidding 
farewell to worldly pleasures, refusing any longer to live after the flesh and preferring to live with their 
Lord, as far as possible, by fashioning their lives according to him and consecrating them to his service. 
And the meaning of the figure is in no way affected by the fact that the men who hung by his side were 
criminals. For we were by nature children of wrath before we believed in Christ and were all doomed to 
death. COMMENTARY ON THE GOSPEL OF JOHN 12. 
 

Crosses carved by Pilgrims at 
church of Holy Sepulchre 



The scene reminds us of what the prophet Isaiah wrote about the Suffering Servant: “He poured out 
his life unto death, and was numbered with the transgressors” (Isa 53:12). The crucified Jesus hanging 
between two thieves, one impenitent and the other penitent, is a dramatic portrayal of the fact that 
Jesus divided humanity in his death as he did (and still does!) in his life. We, like Jesus’ fellow victims of 
crucifixion, cannot escape the cross; we can only decide on which cross we wish to die. 
 
Mounce, R. H. (2007). John. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 
633). Grand Rapids, MI: Zondervan. 

 
3.) Jesus divides humanity, some surrender to him, others do not. Why is that? Are we living at an 
opportune time? Do you think more people are open to Christ because this present crisis? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 

 (19:19–22) It was common practice to have those 
sentenced to crucifixion carry signs indicating the 
cause of their punishment or to have others carry the 
signs for the accused (Brown 1994:2:963). The title 
Pilate has written, JESUS OF NAZARETH, THE KING OF 
THE JEWS (v. 19), continues to goad the Jewish 
leaders, as their reaction demonstrates (v. 21). They 
insist that he change it, but for the first time he 
stands firm against them. Now that their threat 

against him has passed he can afford to be strong (cf. Westcott 1908:2:310), which only serves to 
portray his pathetic weakness all the more clearly. His famous line—What I have written, I have written 
(v. 22)—sounds, in the context, merely petulant and childish. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 458). Westmont, IL: IVP Academic. 

 
John 19:19 
Multilingual crucifixion notices are reported in other sources (cf. Bauer, p. 173). The reason for such 
linguistic enthusiasm is obvious: the Romans had a vested interest in publicizing the nature of the 
crime that resulted in such punishment, as a warning to every segment of the populace. 
(Pillar New Testament Commentary Set) 
 
In this passage there are two further things we must note. The inscription on Jesus' Cross was in 
Hebrew, in Latin and in Greek. These were the three great languages of the ancient world and they 
stood for three great nations. In the economy of God every nation has something to teach the world; 
and these three stood for three great contributions to the world and to world history. Greece taught the 
world beauty of form and of thought; Rome taught the world law and good government; the Hebrews 
taught the world religion and the worship of the true God. The consummation of all these things is 
seen in Jesus. In him was the supreme beauty and the highest thought of God. In him was the law of 
God and the kingdom of God. In him was the very image of God. All the world's seekings and strivings 
found their consummation in him. It was symbolic that the three great languages of the world should 
call him king. 
 
William Barclay, DSB 

 



Pilate earlier announced Jesus as “the man” (v. 5) and as “your king” (v. 14), and now he combines these 
themes in the title for Jesus’ cross. Designating Jesus as being from Nazareth focuses on his humble 
humanity, while giving him the title of king speaks of his grandeur (see comment on 18:5–6). It was 
written in the three major languages of the region and read by many of the Jews since it was near the 
city (v. 20). The Romans did what they could to make crucifixions gruesome and public for the purpose 
of deterrence. But John seems to suggest this title over the cross was itself a form of witness to Israel 
and the world. Pilate unwittingly made such a proclamation, of course, as was the case with his having 
chosen the title itself. Such features fit with John’s theme that all is working out according to God’s will, 
even despite some of the participants. Indeed, “the two men who were most responsible for the death 
of Jesus became the unwitting prophets of the death of Jesus: the one declaring it as the means of 
redemption for Israel and the nations (11:49–50) the other proclaiming it the occasion of his exaltation 
to be King of Israel and Lord of all” (Beasley-Murray 1987:346). 
So here we have another irony: the man who does not have a clue about the truth (18:38) proclaims, 
unwittingly, the truth about Jesus. And we have the tragedy of the representatives of the one true 
God, who should have recognized the truth, continuing to reject it. 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 458–459). Westmont, IL: IVP Academic. 

 
4.) The three languages on Pilate’s sign point us beyond just Israel to the rest of the world. Jesus is the 
world’s one true King. Does this imply there is nothing good in other cultures and religions? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 
(19:23–24)  Normally the victim would be led naked to the place of crucifixion. The fact that Jesus’ 
clothes were not taken from him until the point of crucifixion may suggest that he was allowed to retain 
some form of covering while on the cross itself (Brown 1994:2:953), perhaps out of deference to Jewish 
objections to nudity. Since, however, the normal undergarment was either a tunic or a loincloth, and 
Jesus’ tunic was taken from him (v. 23; Brown 1970:902), it is perhaps more likely he was naked. Early 
Christian tradition is divided on the subject (cf. Brown 1994:2:953). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 459). Westmont, IL: IVP Academic. 

 
Every Jew wore five articles of apparel--his shoes, his turban, his girdle, his tunic, and his outer robe. 
There were four soldiers, and there were five articles. They diced for them, each had his pick and the 
inner tunic was left. It was seamless, woven all in one piece. To have cut it into four pieces would have 
been to render it useless, and so they diced again to see who would possess it. 
William Barclay, DSB 

 
It was customary for soldiers assigned to the execution to divide up the personal belongings of the 
victim (cf. Sherwin-White, Roman Society and Roman Law, 46). 
 
Mounce, R. H. (2007). John. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 
634). Grand Rapids, MI: Zondervan. 

 
It is this undergarment (chitōn, the garment worn next to the skin) that is of most interest to John. It is 
seamless, and therefore to prevent its being torn the soldiers decide to draw lots for it (v. 24). The fact 
that it is seamless probably does not indicate that it was unusual or an item of luxury (Brown 1970:903). 
John’s focus on this feature has led many to find symbolism in this garment (cf. Brown 1994:2:955–58). 



The two main proposals for John’s detail have been that it is a symbol either of Jesus as high priest, 
since the high priest’s chitōn was seamless, according to Josephus (Antiquities of the Jews 3.161), or of 
the unity of the church (for example, Cyprian On the Unity of the Church 7), that is, the community as 
brought together by the death of Christ (Barrett 1978:550, 552). 
 
Such thoughts are true and edifying, but they are not John’s primary focus. The significance of the 
garment’s being seamless is that the soldiers are led to draw of lots for it, which in turn echoes Psalm 
22:18 (v. 24). This is the first of four Old Testament passages cited as being fulfilled in Jesus’ Passion, all 
of which refer to particular details of what takes place (vv. 28, 36–37). John marshals these texts around 
this most central, and most scandalous, event in order to show that the death of God’s Son was in fact 
the will of God the Father. Behind the idea of fulfillment is the notion of God’s sovereign control, which 
weaves repeating patterns: Scripture expresses God’s will, and Jesus is submissive to God’s will, so his 
activity fulfills the Scripture because it flows from the same source and is controlled by the same Father. 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 459–460). Westmont, IL: IVP Academic. 

 
John 19:23 
The one association that has some merit, precisely because Jesus’ clothes and Jesus’ death come 
together in both passages, is the one that ties 19:23-24 to the footwashing (13:1-20). Jesus laid aside his 
garments, his outer garments, when he washed his disciples’ feet, in an act that anticipated the 
cleansing that would issue from his death. So here he loses his clothes, all his clothes. The same self-
humbling operates, but here to the last degree, as he lays aside his glory, and by this act, in the divine 
paradox, is glorified. Yet while his last earthly possessions are stripped from him, he remains under his 
Father’s sovereign care, even as his tunic is not torn and destroyed (cf. Schnackenburg, 3. 274). 
(Pillar New Testament Commentary Set) 
 
Psalm 22 is a psalm of King David in his role as a righteous sufferer. The title above Jesus’ head is 
proclaiming him to be king of the Jews, and John sees Jesus as replicating a pattern of the greatest king 
in Israel’s past. Thus, this reference is not a gratuitous proof text, but a link with a type. Fulfillment of 
Scripture, in this sense, is the replication of a pattern, and Jesus is the ultimate fulfillment, the center 
of all the patterns. The Synoptics also allude to this connection regarding the garments (Mt 27:35 par. 
Mk 15:24 par. Lk 23:34) as well as the connection through Jesus’ cry from the cross, “My God, my God, 
why have you forsaken me” (Mt 27:46 par. Mk 15:34), which is Psalm 22:1. The figure of the righteous 
king who suffers is embodied in Jesus par excellence. If the opponents understood King David better 
they might have recognized King Jesus. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 460). Westmont, IL: IVP Academic. 

 
5.) The Bible is both human and divine. Why do you think God works this way? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 
(19:25–27)  John now turns to another distinct group at the cross (men … de, vv. 24–25), namely those 
who are there out of love for Jesus. It was not unheard of for friends and relatives to be near the one 
crucified or for enemies to come to jeer (cf. t. Gittin 7:1, 330; y. Gittin 7; 48c; 39; b. Baba Metzia 83b; 
Stauffer 1960:136, 229). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 460). Westmont, IL: IVP Academic. 



 
Mark tells us there was quite a crowd of women present (15:41), but John focuses on a handful near the 
cross. The list of women most likely refers to four individuals (Brown 1994:2:1014–15). Mark, in his 
Gospel, lists three women in particular who were present, “Mary Magdalene, Mary the mother of James 
the younger and of Joses, and Salome” (15:40). It has been assumed from early times that the mother of 
James and Joses is the one referred to in John as Mary the wife of Clopas and that Salome is the one 
John calls his mother’s sister. Salome, in turn, is further identified with the mother of the sons of 
Zebedee, as mentioned in Matthew’s account (27:56). Accordingly, the sons of Zebedee were Jesus’ 
cousins. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 460). Westmont, IL: IVP Academic. 

 
However, if the Beloved Disciple, whom I take to be John, the son of Zebedee, is Jesus’ cousin, then 
Jesus’ commending his mother to his care corresponds a little more with normal family patterns, 
though much more is involved as we will soon see. Furthermore, it is striking that neither Jesus’ mother 
nor his aunt are named, a trait they share with the Beloved Disciple (cf. Carson 1991:616). 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 460–461). Westmont, IL: IVP Academic. 

 
Jesus says to his mother, “Woman, behold your son,” and to the Beloved Disciple, “Behold your 
mother.” Similar language was used in connection with betrothal (Tobit 7:12) and thus seems to signal 
some change of relationship. Jesus’ mother is now brought under the care of the Beloved Disciple (v. 
27). In this Gospel there is a symbolic role for both the mother of Jesus and the Beloved Disciple, for 
they are both examples of true discipleship (see comments on 2:1–11 and 13:23). So in changing the 
relationship they have to one another, Jesus is completing the formation of the community gathered 
around him—gathered around him precisely as he is on the cross (C. Koester 1995:214–19). The new 
community is now seen to be a new family (cf. 20:17; Newbigin 1982:255). 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 461). Westmont, IL: IVP Academic. 

 
A great deal has been made of this text. Many have understood Jesus’ mother to be a symbol of Eve, the 
mother of the living, or a symbol of the church (cf. Brown 1970:923–27). Quite often it has been 
assumed that the disciple is given into the care of the mother, which has contributed to the 
development of views regarding Mary’s role in the lives of Christians, who are symbolized by the 
Beloved Disciple. Such symbolism is a further development of John’s own focus, which is on the new 
family formed among the disciples of Jesus, with the Beloved Disciple, who is the witness to Jesus par 
excellence, as the one exercising care (cf. Ridderbos 1997:611–15). The mother and the Beloved 
Disciple together symbolize the new community. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 461). Westmont, IL: IVP Academic. 

 
Here at the very end we see Jesus still exercising love and care (cf. 13:1). This loving concern is the glory 
that his death itself reveals most powerfully, since love is the laying down of one’s life (cf. 1 Jn 3:16). 
In the course of his ministry Jesus was forming a new community around himself, and in the farewell 
discourse (13:31—17:26) he described how that community is to share in his own relation with the 
Father and to participate in the divine life, which is characterized by love. Now he has completed the 
formation of this community, at least for the stage prior to the sending of the Spirit and his own 
dwelling with them in a new way. This community is the fruit of his death, for it will be the locus of the 
divine life on earth. The divine life is characterized by love and therefore requires a community to 



express itself. The life of the community derives from Jesus’ own giving of himself, and in turn such self-
giving is to typify the community itself. Jesus’ death is both a revelation of the love of God and an 
example of such self-giving love. Such love is only really possible when sin has been taken away, since 
the essence of sin is a false self-love that prevents one from sharing in the life of God, which is love. 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 461–462). Westmont, IL: IVP Academic. 

 
6.) The church is to be a community of love. Why do you think it has so often failed in its mission? 
_____________________________________________________________________________________ 
 
_____________________________________________________________________________________ 
 
 
(19:28–30)  The significance of the formation of the community that has just taken place is further 
underscored when John says Jesus knows that all was now completed (v. 28). This is what he came to 
do—to form a community that can share in his own relation with the Father. With the work completed 
he can now finalize the completion through his death, so he says, I am thirsty (v. 28). John notes he 
said this in order to fulfill the Scripture—not that he was consciously thinking of texts and doing things 
to echo them, but rather that Scripture reveals God’s will and Jesus perfectly accomplishes God’s will 
(see comment on v. 24). The text he echoes (Ps 69:21) is another passage featuring King David as the 
righteous sufferer, and thus bears witness to Jesus’ identity. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 462). Westmont, IL: IVP Academic. 

 
John shifts from plēroō, the word usually used to speak of the fulfillment of Scripture, to teleioō, the 
same word in the first part of the verse, there translated completed, and in Jesus’ final cry, It is finished 
(v. 30). Jesus’ own life, including his death and resurrection, is the primal pattern that Scripture itself 
replicates. He is the sun whose rays create shadows both backward and forward in time. Accordingly, he 
not only fulfills Scripture in the sense of replicating its patterns, he brings Scripture itself to completion 
by being its central referent. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 462). Westmont, IL: IVP Academic. 

 
Perhaps John has referred specifically to a hyssop stalk to interpret what 
is taking place, since hyssop was used to sprinkle the blood of the lamb 
on the doorposts just before the Exodus (Ex 12:22) and later was used 
for other purifying rites (Lev 14:4, 6; Num 19:18; Ps 51:7). John would be 
drawing out the juxtaposition of Jesus as king and Jesus as lamb, similar 
to the description in heaven of the Lion of the tribe of Judah who turns 
out to be “a Lamb, looking as if it had been slain” (Rev 5:5–6). 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 462–463). Westmont, IL: IVP Academic. 

 
There seems to be something particularly significant about Jesus’ thirst, since once Jesus receives the 
wine he says, It is finished, and dies (v. 30). On one level this thirst is the only reference in this Gospel 
to Jesus’ actual physical suffering on the cross. But the idea of thirst may also have spiritual 
significance. Earlier Jesus had said, “My food … is to do the will of him who sent me and to finish 
(teleioō) his work” (4:34). And when he was arrested he told Peter to put his sword away, saying, “Shall I 
not drink the cup the Father has given me?” (18:11). “Hunger and thirst become images for Jesus’ 

Hyssop 



desire to fulfill the Father’s will to the end” (Schnackenburg 1982:283). Since the cup represents wrath 
and suffering (see comment on 18:11), Jesus’ taking of this drink may suggest the completion of that 
experience, as the Lamb of God now takes away the sin of the world. The work he has come to do is 
now complete. The great significance John attaches to the saying I am thirsty would then make sense 
because it would symbolize both Jesus’ commitment to obey God’s will and the fulfillment of the 
suffering of the one who is the righteous sufferer par excellence. 
 
Whitacre, R. A. (1999). John (Vol. 4, p. 463). Westmont, IL: IVP Academic. 

 
Jesus had said that no one takes his life from him but that he lays it down of his own accord (10:18), and 
his death is indeed described as a voluntary act: he bowed his head and gave up his spirit (v. 30). The 
order of Jesus’ actions is important (Chrysostom In John 85.3). John does not say that Jesus died and 
then his head slumped over, but rather that he bowed his head, an attitude of submission, and then 
gave over (paredōken) his spirit. “At his own free will, he with a word dismissed from him his spirit, 
anticipating the executioner’s work” (Tertullian Apology 21). The very form of his death continues to 
reveal him as the obedient Son, the key theme regarding his identity throughout his ministry. As the 
obedient Son, submissive to the Father, he fulfills the type of the true King, confirming the message of 
the sign over his head. 
 
Whitacre, R. A. (1999). John (Vol. 4, pp. 463–464). Westmont, IL: IVP Academic. 

 
John 19:30 
In the Greek text, the cry itself is one word, tetelestai (cf. notes on v. 28). As an English translation, It is 
finished captures only part of the meaning, the part that focuses on completion. Jesus’ work was done. 
But this is no cry of defeat; nor is it merely an announcement of imminent death (though it is not less 
than that). The verb teleō from which this form derives denotes the carrying out of a task, and in 
religious contexts bears the overtone of fulfilling one’s religious obligations. Accordingly, in the light 
of the impending cross, Jesus could earlier cry, ‘I have brought you glory on earth by completing 
(teleiōsas; i.e. by accomplishing) the work you gave me to do’ (17:4). ‘Having loved his own who were 
in the world, he loved them eis telos’—not only ‘to the end’ but to the full extent mandated by his 
mission. And so, on the brink of death, Jesus cries out, It is accomplished! 
(Pillar New Testament Commentary Set) 
 
John 19:30 
One of the best summaries of the significance of Jesus’ death, a little poem by S. W. Gandy, is 
particularly appropriate here, because it mirrors John’s use of irony to help his readers see: 
He hell in hell laid low; 
Made sin, he sin o’erthrew; 
Bowed to the grave, destroyed it so, 
And death, by dying, slew. 
(Pillar New Testament Commentary Set) 
 
Assuredly we are prodigiously stupid, if we do not plainly see in this mirror with what abhorrence God 
regards sin; and we are harder than stones, if we do not tremble at such a judgment as this.  
When, on the other hand, God declares that our salvation was so dear to him, that he did not spare 
his only-begotten Son, what abundant goodness and what astonishing grace do we here behold! 
Whoever, then, takes a just view of the causes of the death of Christ, together with the advantage which 
it yields to us, will not, like the Greeks, regard the doctrlne of the cross as foolishness, nor, like the Jews, 



will he regard it as an offense, (1Co_1:23,) but rather as an invaluable token and pledge of the power, 
and wisdom, and righteousness, and goodness of God. 
 
John Calvin 

 
If we give our assent to this word which Christ pronounced, we ought to be satisfied with his death 
alone for salvation, and we are not at liberty to apply for assistance in any other quarter; for he who 
was sent by the Heavenly Father to obtain for us a full acquittal, and to accomplish our redemption, 
knew well what belonged to his office, and did not fail in what he knew to be demanded of him. It was 
chiefly for the purpose of giving peace and tranquillity to our consciences that he pronounced this 
word, It is finished. Let us stop here, therefore, if we do not choose to be deprived of the salvation 
which he has procured for us. 
 
John Calvin 

 
7.) Is there anything we can add to the work of Christ? If not, what is the purpose of the Christian life? 
 
_____________________________________________________________________________________ 
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