
Lectionary Bible Study Notes 
Fourth Sunday of Easter 
Acts 2:42-47 
 
The verb translated “devoted” (proskartereō, GK 4674) connotes a steadfast and single-minded fidelity 
to a certain course of action. Luke uses it elsewhere in Acts to characterize the devotion of the 120 in 
the upper room to prayer (1:14) and the apostles’ resolve in the matter of the Hellenistic widows to 
focus their attention on prayer and the ministry of the word (6:4). 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 756). Grand Rapids, MI: Zondervan. 
 

J. A. Bengel, the great Pietist commentator on the Bible, concluded his comments on Acts this way: 

“Thou hast, O church, thy form [pattern]. It is thine to preserve it, and guard thy trust” (Bengel 

1860:1:925). We must do this by examining Luke’s portrait of a Spirit-filled community. 

Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:42). Westmont, IL: IVP Academic. 

Johann Albrecht Bengel (24 June 1687 – 2 November 1752), also known as Bengelius, was a 

Lutheran pietist clergyman and Greek-language scholar known for his edition of the Greek New 

Testament and his commentaries on it. 

The three thousand new believers joined with the other believers. That is, they gathered with others of 

like mind and faith. “Devoted themselves” implies that they were regularly, continually persisting in the 

activities that follow. These activities form a practical map for not only the day-old church but for any 

church of any age. 

Barton, B. B., & Osborne, G. R. (1999). Acts (p. 38). Wheaton, IL: Tyndale House. 

Luke describes the beauty of the growing and developing church. He portrays the spontaneity, 
dedication, and devotion of the early Christians in relation to God in the worship services. In the last 
section of this chapter, he describes the church at formal and informal worship and its influence in the 
community 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 110). 

Grand Rapids: Baker Book House. 

2:42. Most special groups in antiquity ate together (mystery cults, Pharisaic fellowships, burial 

associations, etc.). Many Greek associations met for communal meals only once a month, however 

(contrast 2:46). This earliest Christian practice of daily meals (later reduced to weekly) is thus 

noteworthy. 

Table fellowship denoted intimacy, and discussions or even lectures at meals were common. Given the 

topic of discussion recommended by Jewish pietists and what this text says about teaching and prayer 

(possibly including participation in the temple prayers—3:1), early Christian fellowship undoubtedly 

centered more on intimate worship, sharing and learning the Scriptures than its modern Western 

counterpart tends to do. 
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Keener, C. S. (1993). The IVP Bible background commentary: New Testament (Ac 2:42). Downers Grove, 

IL: InterVarsity Press. 

Philipp Jakob Spener (13 January 1635 – 5 February 1705), was a German Lutheran theologian 

who essentially founded what would become to be known as Pietism. He was later dubbed the 

"Father of Pietism". 

In his Pia Desideria, he gave six proposals of how to enact this reform: (1) to more thoroughly 

acquaint believers with Scripture by means of private readings and study groups in addition to 

preaching; (2) to increase the involvement of laity in all functions of the church; (3) to 

emphasize that believers put into practice their faith and knowledge of God; (4) to approach 

religious discussions with humility and love, avoiding controversy whenever possible; (5) to 

ensure that pastors are both well-educated and pious; and (6) to focus preaching on 

developing faith in ordinary believers.[4] As these proposals indicate, Spener saw positive 

change for the church as dependent primarily upon the pious involvement of individual 

believers. 

https://en.wikipedia.org/wiki/Philipp_Spener 

The summary begins and ends with reference to the numerical growth of the community (2:41b; 

2:47b). In between, the narrator depicts the shared life of the community, which for Luke is the life of 

the Spirit. The believers who accepted the word and were baptized now devote themselves (2:46; see 

1:14) to the teaching of the apostles and to fellowship, to the breaking of bread and to prayer (2:42). 

These four elements characterize the life of the Spirit and are illustrated by the examples given in 2:43–

47 (see Johnson 1977, 183–90). 

Parsons, M. C. (2008). Acts (p. 48). Grand Rapids, MI: Baker Academic. 
 
Acts 2:42 
42.In their doctrine Luke doth not only commend in them the constancy of faith or of godliness, but he 

saith, also, that they did constantly give themselves to those exercises which serve to the confirmation 

of faith; to wit, that they studied continually to profit by hearing the apostles; that they gave themselves 

much to prayer; that they did use fellowship and breaking of bread very much. 

John Calvin, Calvin’s Commentaries 

42 Luke presents in this paragraph an ideal picture of this new community, rejoicing in the forgiveness 

of sins and the gift of the Spirit. The community, the apostolic fellowship, was constituted on the basis 

of the apostolic teaching. This teaching was authoritative because it was the teaching of the Lord 

communicated through the apostles in the power of the Spirit. For believers of later generations the 

New Testament scriptures form the written deposit of the apostolic teaching. The apostolic succession 

is recognized most clearly in those churches which adhere most steadfastly to the apostolic teaching. 

Bruce, F. F. (1988). The Book of the Acts (p. 73). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 

42. Finally, Luke records what happened to the new converts. Four activities are listed in which they 
took part. These are generally regarded as four separate things, but a case can be made out that they 
are in fact the four elements which characterized a Christian gathering in the early church, and on the 
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whole this is the preferable view. First, there was the teaching given by the apostles, who were qualified 
for this task by their companionship with Jesus. They may have been regarded as in a special sense the 
guardians of the traditions about Jesus as the church grew and developed. Secondly, there was 
fellowship; the word means ‘sharing’, and, while it could refer to the sharing of goods described in 
verses 44f., it is more likely that here it refers to the holding of a common meal or to a common 
religious experience. Thirdly, there was the breaking of bread. This is Luke’s term for what Paul calls the 
Lord’s Supper. It refers to the act with which a Jewish meal opened, and which had gained peculiar 
significance for Christians in view of Jesus’ action at the Last Supper and also when he fed the 
multitudes (Luke 9:16; 22:19; 24:30; Acts 20:7, 11). It has been claimed that the thought is simply of a 
fellowship meal, perhaps a continuation of the meals held with the risen Lord, without any specific 
relation to the Last Supper or the Pauline form of the Lord’s Supper which celebrated his death, but it is 
much more likely that Luke is simply using an early Palestinian name for the Lord’s Supper in the 
proper sense. Finally, there is mention of prayers. If the reference is not to part of a Christian meeting, it 
will be to the way the Christians observed the set Jewish hours of prayer (3:1). Here are the four 
essential elements in the religious practice of the Christian church. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, pp. 88–89). Downers Grove, IL: 
InterVarsity Press. 
 
During his earthly ministry, Jesus taught with authority and “not as the teachers of the law” (Mark 1:22, 
NIV). Before he ascended, he delegated this authority to the apostles, who spoke in his name. Notice the 
double meaning of the term teaching. Extensively, the word refers to the good news of all that Jesus 
said and did. And intensively, the apostles were involved in the work of teaching an oral gospel to the 
converts, whom Luke calls disciples (learners) in Acts. We assume that this teaching was done especially 
at public worship services, where the apostles taught this gospel in their preaching. 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 110). 
Grand Rapids: Baker Book House. 
 
The very first evidence Luke mentions of the Spirit’s presence in the church is that they devoted 
themselves to the apostles’ teaching. One might perhaps say that the Holy Spirit opened a school in 
Jerusalem that day; its teachers were the apostles whom Jesus had appointed; and there were 3,000 
pupils in the kindergarten! We note that those new converts were not enjoying a mystical experience 
which led them to despise their mind or disdain theology. Anti-intellectualism and the fullness of the 
Spirit are mutually incompatible, because the Holy Spirit is the Spirit of truth. Nor did those early 
disciples imagine that, because they had received the Spirit, he was the only teacher they needed and 
they could dispense with human teachers. On the contrary, they sat at the apostles’ feet, hungry to 
receive instruction, and they persevered in it. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 82). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Since the teaching of the apostles has come down to us in its definitive form in the New Testament, 
contemporary devotion to the apostles’ teaching will mean submission to the authority of the New 
Testament. A Spirit-filled church is a New Testament church, in the sense that it studies and submits to 
New Testament instruction. The Spirit of God leads the people of God to submit to the Word of God. 
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Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 82). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
“The apostles’ teaching” refers to material considered authoritative because it was the message about 
Jesus of Nazareth that was proclaimed by accredited apostles. It seems to have included an account of 
Jesus’ earthly ministry, passion, and resurrection (cf. 2:22–24), a compilation of his teachings (cf. 20:35), 
and a declaration of what all this meant for human redemption (cf. 1 Co 15:3–5)—all of which was 
viewed as a Christian “tradition” (paradosis, GK 4142) that could be passed on to others (cf. 1 Co 11:2; 1 
Th 2:13; 2 Th 2:15; 3:6). The number of references to teachers, teaching, and tradition within Acts and 
the letters to the churches (here, as well as in Ro 6:17; 12:7; 16:17; 1 Co 11:2; 14:26; 2 Th 2:15; 3:6; Jas 
3:1), together with the frequent linking of prophets and teachers in the NT (cf. Ac 13:1; 1 Co 12:28; 14:6; 
Eph 4:11), suggests that the creative role of prophecy in the early church was balanced by the 
conserving role of teaching. The early congregation at Jerusalem, along with its lively eschatological 
expectation and amid its differences of perspective, had a general “sense of center” that was provided 
by the historical and doctrinal teaching of the apostles. And this teaching, Luke tells us, was the raison 
d’être and focus of the early Christian community. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 756). Grand Rapids, MI: Zondervan. 
 
Acts 2:42 
Meeting together in the temple courts (v. 46) appears to have been for the express purpose of hearing 
the apostolic preaching (cf. 3:11-26; 5:21), though doubtless there were also opportunities for teaching 
in the home context. We may surmise that these earliest converts desired to be encouraged in their 
faith but also to identify with the public preaching of the gospel to their fellow Israelites as an act of 
testimony to its truthfulness. Apostolic instruction continued to be at the centre of church life later in 
Gentile contexts (e.g. 11:25-6; 18:11; 19:9-10; 20:7-12, 20-1, 28-32; 28:30-1). 
(Pillar New Testament Commentary Set) 
 
Luke is careful to point out the landmarks. In fact, Acts 2:42 is often regarded as laying down ‘the four 
marks of the church’. The apostles’ teaching; the common life of those who believed; the breaking of 
bread; and the prayers. These four go together. You can’t separate them, or leave one out, without 
damage to the whole thing. Where no attention is given to teaching, and to constant, lifelong Christian 
learning, people quickly revert to the worldview or mindset of the surrounding culture, and end up 
with their minds shaped by whichever social pressures are most persuasive, with Jesus somewhere 
around as a pale influence or memory. Where people ignore the common life of the Christian family 
(the technical term often used is ‘fellowship’, which is more than friendship but not less), they become 
isolated, and often find it difficult to sustain a living faith. Where people no longer share regularly in ‘the 
breaking of bread’ (the early Christian term for the simple meal that took them back to the Upper Room 
‘in remembrance of Jesus’), they are failing to raise the flag which says ‘Jesus’ death and resurrection 
are the centre of everything’ (see 1 Corinthians 11:26). And whenever people do all these things but 
neglect prayer, they are quite simply forgetting that Christians are supposed to be heaven-and-earth 
people. Prayer makes no sense whatever—unless heaven and earth are designed to be joined 
together, and we can share in that already 
 
Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (pp. 44–45). London: Society for Promoting 
Christian Knowledge. 
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Those of us who grew up in Christian families, with ‘going to church’ as a habit of life from our earliest 
days, may sometimes think of all this as quite humdrum and ordinary. In some churches, of course, it 
does feel that way. But imagine a world without this astonishing teaching! Imagine a society where 
there was no ‘common life’ built around a shared belief in Jesus! Imagine a world without ‘the bread-
breaking’, or a world without prayer! Life would be bleak indeed—as it often is for many people, not 
least those who embrace a relentlessly secularist lifestyle, shutting the door on any of these possibilities. 
And if you lived in such a world, and then suddenly found yourself swept up in this pattern of teaching, 
fellowship, bread-breaking and prayer, you would know that new dimensions had opened up before 
you, and new vistas of how the world might be had suddenly become visible. You would be awestruck. 
That, says Luke, is how it was at the beginning (verse 43). And that awe was only increased as the power 
of the spirit was at work through the apostles, as it had been with Jesus, power to heal and transform 
people’s lives. 
 
Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 45). London: Society for Promoting 
Christian Knowledge. 
 
 
      Apostolic “doctrine” (διδαχή). Central to this “doctrine of the apostles,” whether or not it was 
already embodied in a more or less stabilized oral creed (→8:37), was, as this chapter had made clear 
earlier (→2:31), the witness to the resurrection of Christ, together with the confession (→4:20): “I 
believe that Jesus Christ is the Son of God” (8:37 TPR AV). Not only from the ambiguous language of the 
apostles’ witness in this chapter (2:36) and elsewhere, but from the candid admission in a later chapter 
that someone who was “well versed in the scriptures” and had been “instructed in the way of the Lord” 
nevertheless needed to have a sister (Priscilla) and a brother (Aquila) “expound to him the way of God 
more accurately” (→18:24–26a), it is evident that, during the three centuries between this time and the 
Councils of Nicea (325) and Constantinople (381), the confession of this apostolic doctrine would require 
further clarification, though without changing in its substance. This paradoxical phenomenon has been 
called, since John Henry Newman’s Essay of 1845, “the development of Christian doctrine.” A major 
historical force in bringing it about was theological controversy (→15:2), together with the deeper study 
of the Scriptures (→8:30–31). 
 
Pelikan, J. (2005). Acts (p. 59). Grand Rapids, MI: Brazos Press. 
 
The definite article in the expression “the fellowship” (tē koinōnia, GK 3126) implies that there was 
something distinctive in the gatherings of the early believers. With the influx of three thousand on the 
day of Pentecost and daily increases to their number after that (cf. 2:47), they must have had some 
externally recognizable identity. Perhaps in those early days others thought of them as simply a 
“synagogue of Nazarenes” (cf. the accusation of Tertullus in 24:5, which links them to “the Nazarene 
sect”) and accorded them a place among other such groups within the mosaic that made up Second 
Temple Judaism. But the Christian community was not just a sect of Judaism, even though they 
continued to observe Jewish rites and customs and had no intention of breaking with the nation or its 
institutions. They held to the centrality of Jesus of Nazareth in the redemptive program of God and in 
their worship. Their proclamation of Jesus as Israel’s promised Messiah and humanity’s Lord set them 
apart in Jerusalem as a distinguishable entity. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, pp. 756–757). Grand Rapids, MI: Zondervan. 
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The word koinonia, which Luke uses for “fellowship,” is a favorite word of Paul’s, though this is the 
only time it appears in Luke’s writings. Its basic idea is sharing, but it is used also to denote intimacy 
and fellowship in general. It is used for “the fellowship of the Holy Spirit” (2 Cor. 13:14) and also for 
our participation in the blood and body of Christ when we partake of the cup and the bread at the 
Lord’s Supper (1 Cor. 10:16). Paul speaks of the pillars of the Jerusalem church giving him and Barnabas 
“the right hand of fellowship” (Gal. 2:9) as a sign of their accepting them as legitimate servants of Christ. 
In secular Greek the word was used for the sharing of possessions (cf. 2 Cor. 9:13). We should be 
cautious about using different occurrences of any word in the Bible to arrive at a general meaning of it, 
as words take different meanings according to the context in which they appear. But the nineteen 
occurrences of koinonia in the New Testament suggest that the church used this word for the unique 
sharing that Christians have with God and with other Christians. 
 
Fernando, A. (1998). Acts (p. 120). Grand Rapids, MI: Zondervan Publishing House. 
 
Kretzmann: A wonderful blessed intimacy, by which they were attached more closely to one another, 
than brother and sisters according to the flesh. If this expression does not refer exclusively to the 
celebration of Holy Communion, it certainly does not exclude the Sacrament. Look at 1 Corinthians 
10:16. 
 
http://pericope.org/buls-notes/acts/acts_2_37_47.htm 
 
 
References to “prayer” are frequent in Acts, both in the summary statements and the narrative (in 

addition to 2:42, see 1:14, 24; 4:24–31; 6:4, 6; 9:40; 10:2, 4, 9, 31; 11:5; 12:5; 13:3; 14:23; 16:25; 22:17; 

28:8). For just as in Luke-Acts there appears the parallelism of the Spirit’s work in the ministry of Jesus 

and the Spirit’s work in the mission of the church, so there appears the parallelism between prayer in 

the life of Jesus and prayer in the life of the church. Luke’s use of the definite article and the plural in 

speaking of “the prayers” (tais proseuchais, GK 4666) suggests formal prayers, probably both Jewish and 

Christian. It seems, therefore, that the earliest believers not only viewed the old forms as having been 

filled with new content but also fashioned new vehicles for their praise. In addition, it is not difficult to 

envision them as praying extemporaneously, with those more informal prayers being built on past 

models—such as can be seen in Mary’s Magnificat (Lk 1:46–55), Zechariah’s Benedictus (Lk 1:67–79), 

and Simeon’s Nunc Dimittis (Lk 2:28–32). 

Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 

Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 757). Grand Rapids, MI: Zondervan. 

Note also that the other three features mentioned in 2:42—teaching, fellowship, and prayer—are 

spiritual activities, which suggests that this fourth one—the breaking of bread—is also a spiritual 

activity (i.e., the Lord’s Supper). 

Fernando, A. (1998). Acts (p. 121). Grand Rapids, MI: Zondervan Publishing House. 

Some scholars have found a parallelism between the four items in verse 42 and the contents of the 

present summary (apostles; all things in common; breaking of bread; praising God), but the parallelism is 

not especially exact. 
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Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 89). Downers Grove, IL: 

InterVarsity Press. 

The final feature in verse 42 literally reads, “and to the prayers” (see NRSV). The phrase could refer to 

prayer during the set times of the Jerusalem temple, which the disciples attended (3:1; cf. 2:46; 22:17). 

But there were also times when they prayed on their own (1:24; 4:24; 12:12). The prayer life of the early 

church was founded on the teaching about prayer in the Old Testament as practiced by the Jews of the 

time. Did the early Christians use the Lord’s Prayer during these times? We cannot be sure. We do know 

that by the second century they were using it. In fact, the manual of church life called the Didache 

recommended the use of the Lord’s Prayer three times a day.13 

The Didache (/ˈdɪdəkeɪ, -ki/; Greek: Διδαχή,, translit. Didakhé, lit. 'Teaching'),[1] also known as 

The Lord's Teaching Through the Twelve Apostles to the Nations (Διδαχὴ Κυρίου διὰ τῶν 

δώδεκα ἀποστόλων τοῖς ἔθνεσιν), is a brief anonymous early Christian treatise written in Koine 

Greek, dated by most modern scholars to the first century.[2] The first line of this treatise is 

"The teaching of the Lord to the Gentiles (or Nations) by the twelve apostles".[a] The text, parts 

of which constitute the oldest extant written catechism, has three main sections dealing with 

Christian ethics, rituals such as baptism and Eucharist, and Church organization. 

https://en.wikipedia.org/wiki/Didache 

The great contribution of Jesus to the Christian understanding of prayer was his intimacy with God, 

whom he called “Father” (Mark 14:36). He taught his disciples also to share this intimacy, and even the 

Gentile Christians used the characteristic Aramaic word that he used, “Abba,” when addressing God 

(Rom. 8:15; Gal. 4:6). This new understanding of intimacy with God would have been actualized in their 

experience through the coming of the Holy Spirit at Pentecost. The fourth-century Bible expositor John 

Chrysostom defined prayer as “conversation with God.” 

Fernando, A. (1998). Acts (pp. 121–122). Grand Rapids, MI: Zondervan Publishing House. 

At the same time, although the selling and the sharing were and are voluntary, and every Christian has 
to make conscientious decisions before God in this matter, we are all called to generosity, especially 
towards the poor and needy. Already in the Old Testament there was a strong tradition of care for the 
poor, and the Israelites were to give a tenth of their produce to ‘the Levite, the alien, the fatherless and 
the widow’. How can Spirit-filled believers possibly give less? The principle is stated twice in the Acts: 
they gave to anyone as he had need (45), and ‘there were no needy persons among them … the money 
… was distributed to anyone as he had need’ (4:34–35). As John was to write later, if we have material 
possessions and see a brother or sister in need, but do not share what we have with him or her, how can 
we claim that God’s love dwells in us? Christian fellowship is Christian caring, and Christian caring is 
Christian sharing. Chrysostom gave a beautiful description of it: ‘This was an angelic commonwealth, not 
to call anything of theirs their own. Forthwith the root of evils was cut out.… None reproached, none 
envied, none grudged; no pride, no contempt was there.… The poor man knew no shame, the rich no 
haughtiness.’66 So we must not evade the challenge of these verses. That we have hundreds of 
thousands of destitute brothers and sisters is a standing rebuke to us who are more affluent. It is part of 
the responsibility of Spirit-filled believers to alleviate need and abolish destitution in the new 
community of Jesus. 
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Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 84). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Lenski: It is a fair conclusion that most of these Jews who had moved to Jerusalem from distant lands 
and were now believers were well off and were living on their wealth. Yet they had changed their entire 
attitude toward their wealth and were now using it in fine Christian charity. What Luke describes is a 
fine display of Christian charity. 
 
http://pericope.org/buls-notes/acts/acts_2_37_47.htm 
 
When Jesus’ followers behave like this, they sometimes find, to their surprise, that they have a new 
spring in their step. There is an attractiveness, an energy about a life in which we stop clinging on to 
everything we can get and start sharing it, giving it away, celebrating God’s generosity by being 
generous ourselves. And that attractiveness is one of the things that draws other people in. They were 
praising God, says Luke (verse 47), and stood in favour with the people; and day by day the Lord was 
adding to their number those who were being rescued. Of course they were, and of course he did. 
That’s how it works. Where the church today finds itself stagnant, unattractive, humdrum and 
shrinking—and, sadly, there are many churches, in the Western world at least, of which that has to be 
admitted—it’s time to read Acts 2:42–47 again, get down on our knees, and ask what isn’t happening 
that should be happening. The gospel hasn’t changed. God’s power hasn’t diminished. People still 
need rescuing. What are we doing about it? 
 
Wright, T. (2008). Acts for Everyone, Part 1: Chapters 1-12 (p. 47). London: Society for Promoting 
Christian Knowledge. 
 
The economic dimension of the community is something as important to Luke as is Jesus’ teaching on 
poverty. The mention of having all things in common is probably an allusion to Aristotle’s treatise on 
friendship as it was quoted and implemented in the Pythagorean communities, while the mention in the 
next statement that there was no one in “need” among them is an allusion to Deuteronomy 15:4, 11 
(LXX), implying that now both the biblical and pagan ideals have found their fulfillment in the early 
community. 
 
Martin, F., & Smith, E. (Eds.). (2006). Acts (p. 37). Downers Grove, IL: InterVarsity Press. 
 
2:43–45. The Greek language Luke uses here is language that Pythagoreans and others used for the 
ideal, utopian community. Those who have argued that the early church made a mistake in 2:44–45 are 
thus reading their own views into the Bible, not hearing Luke’s message, because Luke portrays this 
radical lifestyle as the result of the outpouring of the Spirit. 
Some Jewish groups, like the group that lived at Qumran, followed the Pythagorean model and turned 
all their possessions over to the leaders of the community so they could all withdraw from society. That 
is hardly the case here, although the economic sharing is no less radical. The early Christians 
acknowledge that Jesus owns both them and their property (cf. 4:32); they sell off property to meet 
needs as they arise (4:34–35) and open their homes as meeting places for fellow Christians (2:46). 
These actions do not reflect an ascetic ideal, as in some Greek and Jewish sects, but instead the practice 
of radically valuing people over possessions. Such behavior reportedly continued among Christians well 
into the second century, and it was long ridiculed by pagans until pagan values finally overwhelmed the 
church. 
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Keener, C. S. (1993). The IVP Bible background commentary: New Testament (Ac 2:43–45). Downers 
Grove, IL: InterVarsity Press. 
 
 
    The Community Life of the Church (2:43–47) 
 
THE DESCRIPTION OF follow-through care of the new converts gives way to a description of the 
community life of the whole church. This is the first of at least eight summaries found in Acts that 
describe that life and say how it led to the growth of the word of God or of the church. 
 
Fernando, A. (1998). Acts (p. 122). Grand Rapids, MI: Zondervan Publishing House. 
 
Bad evangelism says: I'm right, you're wrong, and I would love to tell you about it. 
Timothy Keller (Twitter) 
 
Of the four characteristics of the early community, the ancients tend to accent detachment from 
wealth, while the moderns try to determine whether the breaking of the bread is a eucharistic 
celebration. Most are unclear, while acknowledging a quasi-technical status to the expression in later 
times. Father Melchior Verheijen has devoted an article to the study of Augustine’s use of Acts 4:32–35. 
There are least fifty occurrences in the writings of Augustine where this text is theologically operative. 
 
Martin, F., & Smith, E. (Eds.). (2006). Acts (p. 37). Downers Grove, IL: InterVarsity Press. 
 
2:44 All Things in Common 
 
DOUBLE ARDOR OF LOVE. BEDE: If the love of God pervades our hearts, without a doubt it will soon 
engender affection for our neighbor as well. Hence, because of the double ardor of one and the same 
love, we read that the Holy Spirit was given twice to the apostles, and the possession of everything 
without [anyone] having anything of his own is a great token of brotherly love. COMMENTARY ON THE 
ACTS OF THE APOSTLES 2.44. 
 

Bede the Venerable (c. 672/673–735). Born in Northumbria, at the age of seven he was put 
under the care of the Benedictine monks of Saints Peter and Paul at Jarrow and given a broad 
classical education in the monastic tradition. Considered one of the most learned men of his 
age, he is the author of An Ecclesiastical History of the English People. 

 
Ancient Christian Commentary on Scripture: Introduction and Biographic Information. (2005). (pp. 488–
489). Downers Grove, IL: InterVarsity Press. 
 
This pooling of property could be maintained voluntarily only when their sense of spiritual unity was 
exceptionally active. As soon as the flame began to burn a little lower, the attempt to maintain the 
communal life was beset with serious difficulties. 
 
Bruce, F. F. (1988). The Book of the Acts (p. 74). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 
46. The religious devotion of the early Christians was a daily affair. They met together in a spirit of 
unanimity in the temple. This could simply mean that they used the courtyard of the temple as a 
meeting place (cf. 5:12), but it is also implied that they took part in the daily worship of the temple 
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(3:1). The daily worship consisted of the offering of a burnt offering and incense in the morning and 
the afternoon; it was carried on by the priests, but there was always a congregation of people who 
stood where they could see the priests going about their duties and entering the sanctuary; they took 
part in prayer, and they received a blessing from the priest. Since the early Christians believed that they 
had a true relationship with God through the Messiah, it was natural for them to take part in the 
worship of God in the accepted manner. Theological questions about the replacement of the temple 
sacrifices by the spiritual sacrifice by Jesus had probably not yet occurred to them. Nor were the 
Christians excluded from the temple by the religious authorities. At the same time, however, the 
Christians met together for their own religious gatherings. They met in one another’s homes and broke 
bread together in a spirit of intense and sincere joy. The idea is that they held common meals which 
included the breaking of bread; we may compare Paul’s description of the common church meal at 
Corinth, which included the celebration of the Lord’s Supper (1 Cor. 11:17–34). The joy that 
characterizes these gatherings was no doubt inspired by the Spirit (13:52) and may have been associated 
with the conviction that the Lord Jesus was present with them (cf. 2:45). 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, pp. 90–91). Downers Grove, IL: 
InterVarsity Press. 
 
Ver. 46. In the temple. The first Christians attended, as formerly, worship in the Old Testament 
sanctuary, as long as God did not by word or deed direct them otherwise, that is, up to the destruction 
of Jerusalem and the temple; though, of course, with a far different spirit and understanding from the 
great mass of their countrymen, since they knew that all the temple and its worship pointed to and 
prophesied was fulfilled by Jesus the Christ, so that those types were really no more necessary. This is a 
proof that the spirit of Christianity is conservative, not radical, doing away with old usages and forms 
that are not sinful in themselves gradually and only in so far as the Gospel demands it. The temple, of 
course, is taken in the wider sense, including the different courts.  
 
Stellhorn, F. W. (1896). Annotations on the Acts of the Apostles. (H. E. Jacobs, Ed.) (Vol. VI, p. 31). New 
York: The Christian Literature Co. 
 
A common misconception about the first Christians (who were Jews) was that they rejected the Jewish 
religion. But these believers saw Jesus’ message and resurrection as the fulfillment of everything they 
knew and believed from the Old Testament. At first the Jewish believers did not separate from the rest 
of the Jewish community. They still went to the temple and synagogues for worship and instruction in 
the Scriptures. But their belief in Jesus created great friction with Jews who didn’t believe that Jesus was 
the Messiah. Thus, believing Jews were forced to meet in private homes for communion, prayer, and 
teaching about Christ. By the end of the first century, many of these Jewish believers were 
excommunicated from their synagogues. 
 
Barton, B. B., & Osborne, G. R. (1999). Acts (p. 41). Wheaton, IL: Tyndale House. 
 
2:46 Breaking Bread 
 
GLADNESS AND SIMPLICITY OF HEART. CHRYSOSTOM: Do you see that the words of Peter contain this 
also, namely, the regulation of life? [“And singleness of heart.”] For no gladness can exist where there is 
no simplicity. HOMILIES ON THE ACTS OF THE APOSTLES 7. 
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John Chrysostom (344/354–407; fl. 386–407). Bishop of Constantinople who was noted for his 
orthodoxy, his eloquence and his attacks on Christian laxity in high places. 

 
Ancient Christian Commentary on Scripture: Introduction and Biographic Information. (2005). (p. 496). 
Downers Grove, IL: InterVarsity Press. 
 
REJOICE. AUGUSTINE: One who wishes to make a place for the Lord should rejoice not in private joy but 
in the joy of all (gaudio communi). EXPLANATIONS OF THE PSALMS 131.5. 
 
UNITY OF THE TRINITY. AUGUSTINE: If, as they drew near to God, those many souls became, in the 
power of love, but one soul and these many hearts but one heart, what must the very source of love 
effect between the Father and the Son? Is not the Trinity for even greater reasons, but one God?… If the 
love of God poured forth in our hearts by the Holy Spirit, who is given to us, is able to make of many 
souls but one soul and of many hearts but one heart, how much more are the Father and the Son and 
Holy Spirit but one God, one Light, one Principle? TRACTATES ON THE GOSPEL OF JOHN 39.5. 
 
ALL IN COMMON. AUGUSTINE: First of all, because you are gathered together in one that you might live 
harmoniously (unanimes) and that there be one soul and one heart toward God. And you should not 
call anything your own, but let all things be common to you and distributed to each one of you 
according to need. LETTER 211.5. 
 

Augustine of Hippo (354–430). Bishop of Hippo and a voluminous writer on philosophical, 
exegetical, theological and ecclesiological topics. He formulated the Western doctrines of 
predestination and original sin in his writings against the Pelagians. 

 
Ancient Christian Commentary on Scripture: Introduction and Biographic Information. (2005). (p. 488). 
Downers Grove, IL: InterVarsity Press. 
 
Had all things common. In imitation, perhaps, of Christ and His disciples (John 12:6; 13:29). This was a 
spontaneous manifestation and proof of first and fervent love, existing, however, only in the church at 
Jerusalem, and there simply for a short time, since its continuation became impracticable when 
Christianity spread over the whole of Palestine and the surrounding countries; and also before it had 
not been without its attending temptations and dangers, as we see from the case of Ananias and 
Sapphira (5:1 sqq.). 
 
Stellhorn, F. W. (1896). Annotations on the Acts of the Apostles. (H. E. Jacobs, Ed.) (Vol. VI, p. 30). New 
York: The Christian Literature Co. 
 
Singleness (ἀφελότητι). Only here in New Testament. Derived from ἀ, not, and φελλεύς, stony ground. 
Hence of something simple or plain. 
 
Vincent, M. R. (1887). Word studies in the New Testament (Vol. 1, p. 458). New York: Charles Scribner’s 
Sons. 
 
ἀφελότητι καρδίας. Vulg. ‘simplicitate cordis.’ Having but one end in view, that the faith of Christ 
should be as widely spread abroad as possible. 
 
Cambridge Greek Bible for Schools 
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Singleness of heart. Simplicity, without any spiritual pride or arrogance. 
 
Stellhorn, F. W. (1896). Annotations on the Acts of the Apostles. (H. E. Jacobs, Ed.) (Vol. VI, p. 31). New 
York: The Christian Literature Co. 
 
The community of goods has fascinated the readers of Acts. But Luke’s two summary statements (2:44–
45; 4:32, 34–35) have also raised questions. For instance, if all believers had sold their houses (cf. 4:34) 
how could they have met in their homes (cf. 2:46; 12:12)? If no one called anything his or her own, then 
how could anyone give alms? Peter declared, “I have no silver,” yet he was in charge of the 
community’s funds together with the other apostles (cf. 3:6; 4:35). The two summary statements speak 
of a general practice while 5:1–11 speaks of a voluntary practice. Finally, nowhere else in Acts is a 
community of goods mentioned apart from the first two summary statements, and Paul’s exhortation 
of “helping the weak” presupposes private property (20:33–35). These tensions suggest that Luke 
presented us with an idealized picture of the Jerusalem community’s sharing of goods. If so, one should 
not speak of an early Christian communism, because historically it never existed. Voluntary sharing of 
possessions, as practiced by Barnabas, cannot be equated with communism. But then the question 
arises, What was Luke’s purpose in painting this picture of a total sharing of all material goods? First, this 
picture reminds us of Jesus’ identification with the poor (cf. Luke 1:51–53; 4:18–19; 6:20) and of his 
radical demands on his disciples (cf. 12:32–34; 14:33; 18:22). Therefore, Luke’s picture of the 
community of goods illustrates the continuity between Jesus and the origins of the church. Second, Luke 
underscores that the church’s spirituality is inseparable from social responsibility. The Spirit-filled 
community takes care of the material needs of its members. The presence of the Spirit liberates from 
preoccupation with material things and prompts the church and its members to share material 
possessions. What we do or do not do with our material possessions is an indicator of the Spirit’s 
presence or absence. With this idealized picture, Luke challenged the church of his day to take 
responsibility for the needy (cf. 6:1–6; 11:29; 20:35; 24:17; Luke 19:8). The Holy Spirit liberates from the 
bourgeois quest for material security (cf. Luke 12:16–21) and he liberates for a community that 
expresses the Greek ideal of friendship, in which friends have all things in common (cf. Plato, Republic 
4.424a), as well as the Hebrew hope for a community free from poverty (Deut. 15:4–5). Luke’s picture 
of the community of goods is a criticism of the indifference of all well-to-do Christians toward their 
needy brothers and sisters and it is a call to find creative ways to overcome the gulf between the rich 
and poor in the church, which is the eschatological alternative to the communities of the world, 
including unrepentant Israel. 
 
Krodel, G. A. (1986). Acts (pp. 94–95). Minneapolis, MN: Augsburg Publishing House. 
 
Luke emphasizes the unity, harmony, joy, and sincerity of the believers. These elements are the fruits 
of the Holy Spirit, who is at work in the hearts and lives of the early Christians. In Acts, Luke repeatedly 
stresses joy or gladness, many times in relation to the influence of the Holy Spirit (see, e.g., 8:8, 39; 
13:48, 52; 15:3; 16:34). Conversely, the expression sincerity occurs only once in the New Testament. It 
derives from a word that signifies smooth, plain land without any rocks that mar the surface or soil. 
“Praising God and enjoying the favor of all the people.” The first phrase relates to God and the other to 
the people. Both phrases are structurally part of the preceding verse (v. 46) in which Luke describes the 
daily activities of the believers. What a testimony to true Christianity! These Christians live a life of 
praise to God and as a result are praised by the people. They demonstrate the power of the gospel and 
the presence of the Spirit. Thus they are living witnesses for Christ. Here the missionary church is at 
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work, for the people noticing the Christian conduct of the converts speak in favor of the church and are 
drawn to Christ. 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, pp. 113–
114). Grand Rapids: Baker Book House. 
 
47. The sentence structure may indicate that the disciples ate together both in the temple and in their 
homes. As they did so, they praised God; this is one of the few references in Acts to the Christians 
worshipping God in the sense of rendering thanks to him. The fewness of such phrases reminds us that 
according to the New Testament witness Christian gatherings were for instruction, fellowship and 
prayer; in other words for the benefit of the people taking part; there is less mention of the worship of 
God, although of course this element was not absent. A final comment notes that the evangelistic 
activity of the church continued daily. As the Christians were seen and heard by the other people in 
Jerusalem, their activities formed an opportunity for witness. Once again Luke refers to the process of 
becoming a Christian as being saved, i.e. from belonging to the sinful people around who were under 
God’s judgment for their rejection of the Messiah (2:40, cf. 2:21). 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 91). Downers Grove, IL: 
InterVarsity Press. 
 
 
From these earliest believers in Jerusalem, we can learn three vital lessons about local church 
evangelism. First, the Lord himself (that is, Jesus) did it: the Lord added to their number. Doubtless he 
did it through the preaching of the apostles, the witness of church members, the impressive love of 
their common life, and their example as they were praising God and enjoying the favour of all the 
people (47a). Yet he did it. 
 
Secondly, what Jesus did was two things together: he added to their number … those who were being 
saved (the present participle sōzomenous either being timeless or emphasizing that salvation is a 
progressive experience culminating in final glorification). He did not add them to the church without 
saving them (no nominal Christianity at the beginning), nor did he save them without adding them to 
the church (no solitary Christianity either). Salvation and church membership belonged together; they 
still do. 
 
Thirdly, the Lord added people daily. The verb is an imperfect (‘kept adding’), and the adverb (‘daily’) 
puts the matter beyond question. The early church’s evangelism was not an occasional or sporadic 
activity. They did not organize quinquennial or decennial missions (missions are fine so long as they are 
only episodes in an ongoing programme). No, just as their worship was daily (46a), so was their 
witness. Praise and proclamation were both the natural overflow of hearts full of the Holy spirit. And as 
their outreach was continuous, so continuously converts were being added. We need to recover this 
expectation of steady and uninterrupted church growth. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 87). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
There is no need for us to wait, as the hundred and twenty had to wait, for the Spirit to come. For the 
Holy Spirit did come on the Day of Pentecost, and has never left his church. Our responsibility is to 
humble ourselves before his sovereign authority, to determine not to quench him, but to allow him his 
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freedom. For then our churches will again manifest those marks of the Spirit’s presence, which many 
young people are specially looking for, namely biblical teaching, loving fellowship, living worship, and an 
ongoing, outgoing evangelism. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 87). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
 
JOY IN THE BOOK OF ACTS 
 
Wherever the gospel message went, it brought joy to those who believed. Follow this theme through 
the book of Acts (verses are quoted from NIV): 
2:46 
“Every day they continued to meet together in the temple courts. They broke bread in their homes and 
ate together with glad and sincere hearts.” 
5:41 
“The apostles left the Sanhedrin, rejoicing because they had been counted worthy of suffering disgrace 
for the Name.” 
8:8 
“So there was great joy in that city [Philip in Samaria].” 
8:39 
“When they came up out of the water, the Spirit of the Lord suddenly took Philip away, and the eunuch 
did not see him again, but went on his way rejoicing.” 
11:23 
“When he [Barnabas] arrived and saw the evidence of the grace of God, he was glad and encouraged 
them all to remain true to the Lord with all their hearts.” 
12:14 
“When she recognized Peter’s voice, she was so overjoyed she ran back without opening it and 
exclaimed, “Peter is at the door!” 
13:48 
“[In Iconium] When the Gentiles heard this, they were glad and honored the word of the Lord; and all 
who were appointed for eternal life believed.” 
13:52 
“And the disciples were filled with joy and with the Holy Spirit.” 
14:17 
[Paul speaking in Lystra] “Yet he has not left himself without testimony: He has shown kindness by giving 
you rain from heaven and crops in their seasons; he provides you with plenty of food and fills your 
hearts with joy.” 
15:3 
“The church sent them [Paul & Barnabas] on their way, and as they traveled through Phoenicia and 
Samaria, they told how the Gentiles had been converted. This news made all the brothers very glad.” 
15:31 
“The people read it [the letter from Jerusalem] and were glad for its encouraging message.” 
16:34 
“The [Philippian] jailer brought them into his house and set a meal before them; he was filled with joy 
because he had come to believe in God—he and his whole family.” 
 
Barton, B. B., & Osborne, G. R. (1999). Acts (p. 40). Wheaton, IL: Tyndale House. 
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