
   

Notes for Acts 2:14-41 
For Use in Studying Lectionary Passage for THIRD SUNDAY OF EASTER 
Year A 
 
14–15 The ecstatic utterances had achieved a useful purpose in attracting a large crowd around the 

disciples. Now Peter stood up, supported by his eleven fellow-apostles, and he began to address those 

who had gathered around. Whatever account may be given of the geography of verses 1–4, it is difficult 

to think of a more appropriate or probable setting for Peter’s address than the outer court of the 

temple. 

There is no suggestion that Peter now spoke in a tongue unknown to himself, although the verb 

“addressed” may imply divine inspiration. Before he proclaims the apostolic message, based on the 

resurrection of the crucified Jesus, he gives an explanation of the phenomena that had drawn the 

wondering multitude together. 

He starts with a brief rebuttal of the charge of drunkenness. If the charge itself was made in jest, there is 

good humor in Peter’s dismissal of it; it is too early in the morning, he says, for them to have had an 

opportunity to drink to excess. 

Bruce, F. F. (1988). The Book of the Acts (p. 60). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 
14. Peter is represented as standing up to speak in the open air, backed up by the other apostles; he 
acts as their spokesman. The verb addressed can be used of inspired utterance: Peter’s sermon is 
regarded as being the work of a man filled with the Spirit. He begins by summoning the attention of his 
hearers, both resident Jews and visitors to Jerusalem. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, pp. 77–78). Downers Grove, IL: 
InterVarsity Press. 
 
After enumerating the nations of the world and describing the reaction of the crowd to the Pentecost 
miracle, Luke focuses attention on the sermon Peter preaches that morning. The sermon itself is a 
model for other sermons and speeches recorded in Acts. 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 87). 
Grand Rapids: Baker Book House. 
 
Leadership. Immediately after Jesus’ ascension, Peter assumes the leadership role within the company 
of the 120 believers. Again, on the day of Pentecost, when all the people are perplexed about the 
miracle of speaking other languages, Peter shows the crowd that he is the leader of the twelve apostles. 
In earlier days, the multitudes came to listen to Jesus. Now they come to the apostles and Peter realizes 
that the task of giving leadership belongs to him. Supported by his fellow apostles and filled with the 
Holy Spirit, he faces the thousands of Jews in the temple area. Confidently and boldly he addresses 
them. 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, p. 87). 
Grand Rapids: Baker Book House. 



 
“Then Peter stood up with the Eleven.” The pressures of uncertainty and curiosity compel the apostles 
to step forward and explain the significance of the Pentecost event. The unschooled, ordinary fisherman 
Simon Peter finds a place from which he can address the people within the reach of his voice. The verb 
stand up means not that he arises from a sitting position but that he faces the multitude. The 
presence of the other apostles next to him conveys to the crowd that Peter speaks on their behalf. 
 
Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Acts of the Apostles (Vol. 17, pp. 87–
88). Grand Rapids: Baker Book House. 
 
Every reader of Acts is struck by the prominent position occupied in Luke’s text by speeches. We 
observe again how incomplete the book’s title is, whether the ‘Acts’ are thought of as those of Christ, 
the Spirit or the apostles. For it contains as many ‘addresses’ as ‘acts’. Luke is true to his intention of 
recording what Jesus continued (after his ascension) both ‘to do and to teach’ (1:1). No fewer than 
nineteen significant Christian speeches occur in his second volume (omitting the non-Christian 
speeches by Gamaliel, the Ephesian town clerk and Tertullus). There are eight by Peter (in chapters 1, 2, 
3, 4, 5, 10, 11 and 15), one each by Stephen and James (in chapters 7 and 15), and nine by Paul (five 
sermons in chapters 13, 14, 17, 20 and 28, and four defence speeches in chapters 22 to 26). 
Approximately 20% of Luke’s text is devoted to addresses by Peter and Paul; if Stephen’s speech is 
added, the percentage rises to about 25%. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 69). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Luke specifically says at the end of his account of Peter’s sermon that he went on exhorting the crowd 
‘with many other words’ (40); there was of course no recording equipment in those days, even if 
shorthand was being developed; and Luke was in any case not present to hear every speech himself, so 
that he must have depended on summaries given him later either by the speaker or by one of his 
listeners. He cannot be claiming, therefore, to be giving more than a reliable digest of each address. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 69). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
‘a prevailing convention among ancient historians was the custom of inserting speeches of the leading 
characters in the narrative’, 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 70). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
the speeches in Greek history had the same interpretative function as the chorus in Greek drama. 
Moreover, the authors assumed that their readers understood and accepted this literary artifice, which 
was employed by both Greek and Jewish historians. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 70). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Dr Gasque concludes that ‘the free inventions of speeches was not a universally accepted practice 
among historians in the Graeco-Roman world’. 



 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 71). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
critical scepticism regarding the Acts’ speeches is not fair to Luke either. For Luke claimed in his preface, 
as we have seen, that he was writing carefully researched history, and at the beginning of his second 
volume that his concept of history included words as well as deeds. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 71). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
we know from his gospel the conscientious respect with which he treated his main source, Mark. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 72). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Humans were born to ask “Why?” From the chattering toddler tugging at his mother’s skirts to the 
seasoned astrophysicist puzzling over her computer-enhanced images from outer space, the response to 
the novel is the same: Why? In fact, we ask this question in two directions. We want to know the cause, 
and we want to know the significance, especially for us. 
To find an answer that satisfies both “whys,” especially in regard to one’s personal destiny, is to 
discover the best good news. 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:14). Westmont, IL: IVP Academic. 
 
A FRESH START 
Peter had been an unstable leader during Jesus’ ministry; he had even denied that he knew Jesus (John 
18:15–18, 25–27). But Christ had forgiven and restored him (John 21:15–19). This was a new Peter, 
humble but bold. His confidence came from the Holy Spirit, who made him a powerful and dynamic 
speaker. Have you ever felt as if you’ve made such bad mistakes that God could never forgive and use 
you? No matter what sins you have committed, God promises to forgive you and make you useful for 
his kingdom. Allow him to forgive you and use you effectively to serve him. 
 
Barton, B. B., & Osborne, G. R. (1999). Acts (p. 29). Wheaton, IL: Tyndale House. 
 
We have here the first-fruits of the Spirit in the sermon which Peter preached immediately, directed, 
not to those of other nations in a strange language (we are not told what answer he gave to those 
that were amazed, and said, What meaneth this?) but to the Jews in the vulgar language, even to those 
that mocked; for he begins with the notice of that (v. 15), and addresses his discourse (v. 14) to the men 
of Judea and the inhabitants of Jerusalem; 
 
Henry, M. (1994). Matthew Henry’s commentary on the whole Bible: complete and unabridged in one 
volume (p. 2067). Peabody: Hendrickson. 
 
In Greco-Roman society, public speakers would normally stand to speak.  
 
Keener, C. S. (1993). The IVP Bible background commentary: New Testament (Ac 2:14–15). Downers 
Grove, IL: InterVarsity Press. 
 



This is the first of many great speeches in Acts. These are unlikely to be word-for-word records of what 
was said at the time, however. They are clearly too short for the occasions, and, as far as we can tell, the 
words used and the patterns of writing are usually those of the author himself. Rather, these should be 
regarded as Luke’s own summaries of what was said. In this regard, Luke’s practice may not have been 
too different from the secular historians of his era, for whom speeches formed an important part of 
their work. Their aim seems to have been to provide a summary that preserved the characteristics of 
the occasion and of the speaker. Luke seems to have followed this pattern in this speech, which 
arguably preserves features of what Peter said on just such an occasion, and in the other speeches that 
he records. (For further discussion see I. H. Marshall, Acts [IVP, 1980], pp. 39–42). 
 
Gempf, C. (1994). Acts. In D. A. Carson, R. T. France, J. A. Motyer, & G. J. Wenham (Eds.), New Bible 
commentary: 21st century edition (4th ed., pp. 1071–1072). Leicester, England; Downers Grove, IL: 
Inter-Varsity Press. 
 
ONCE FEARFUL, PETER IS NOW BOLD. CHRYSOSTOM: What is meant by “with the eleven”? They 
expressed themselves through a common voice, and he spoke for everyone. The eleven stood by as 
witnesses to what he said. “He raised his voice,” that is, he spoke with great confidence, that they might 
perceive the grace of the Spirit. He, who could not endure the questioning of a poor girl, now 
discourses with such great confidence in the middle of people all breathing murder upon him. This in 
itself became an indisputable proof of the resurrection. He spoke [among] people who could deride and 
make a joke of such sort of things!… For wherever the Holy Spirit is present, people of clay are changed 
into people of gold. Look at Peter now, if you would, and scrutinize the timid one, the man without 
understanding (as Christ said, “Are you also still without understanding?”). This is the man who was 
called Satan after that marvelous confession.3 Consider also the unanimity of the apostles. Of their own 
accord they yielded to him the office of speaking, for there was no need for them all to speak. So “he 
raised his voice and addressed them” with every confidence. HOMILIES ON THE ACTS OF THE APOSTLES 
4. 
 
Martin, F., & Smith, E. (Eds.). (2006). Acts (pp. 27–28). Downers Grove, IL: InterVarsity Press. 
 
Ministry is almost always done as a team in Acts. But there may have been a deeper reason for all of 
them to stand up. The vacancy of the twelfth person, who had to be a witness to the resurrection, had 
been filled just prior to Pentecost. Peter’s speech will hinge upon the fact of the resurrection. When he 
says, “We are all witnesses of the fact” (2:32), he must have been referring to the Eleven standing 
beside him. 
 
Fernando, A. (1998). Acts (pp. 100–101). Grand Rapids, MI: Zondervan Publishing House. 
 
Peter’s sermon plays a paradigmatic role within Acts. From the opening of the book, the reader is 
made alert to the narrative’s redemptive calculus: A Spirit-empowered witness to the risen Jesus is the 
means by which God’s purposes are realized. The departure of Jesus has made witness to him 
necessary, while the Pentecostal baptism with the Spirit has made it possible. In this setting the 
attentive reader recognizes that Peter’s speech is exemplary of the community’s witness and is made 
possible by the filling of the Spirit. Only the inspired prophet can recover the plan of God’s salvation 
from Scripture, according to which Jesus dies (2:22, 25–28) and is raised again (2:23, 34–35) to confirm 
him as Messiah and Lord (2:36). He is the “Lord” on whose name everyone must call in order to be saved 
(2:21). The Spirit of God empowers persuasive speeches for specific audiences and not ecstatic events 



that convince no one in particular. Persuasive preaching is not a matter of being “filled [μεστόω mestoō] 
with new wine” (2:13) but being “filled [πίμπλημι pimplēmi] with the Holy Spirit” (2:4). 
 
Wall, R. W. (1994–2004). The Acts of the Apostles. In L. E. Keck (Ed.), New Interpreter’s Bible (Vol. 10, p. 
62). Nashville: Abingdon Press. 
 
Careful “listening” is an important literary theme in Acts and sometimes functions as a narrative 
marker, preparing the reader for an important moment in the story’s plotline (see 15:13; 28:28). In 
this case, Luke employs an unusual Septuagintal term for “listen” (ἐνωτίζομαι enōtizomai) that literally 
means “let me place it [= the word of God] into your ears” (cf. Exod 15:26). In his Gospel, Luke uses a 
similar expression at a critical point when Jesus tells his audience in Nazareth that “today” the prophet’s 
promise of good news for the poor would be fulfilled among those “with ears” (ἐν ὠσίν en ōsin, 4:21). 
 
Wall, R. W. (1994–2004). The Acts of the Apostles. In L. E. Keck (Ed.), New Interpreter’s Bible (Vol. 10, p. 
63). Nashville: Abingdon Press. 
 
22 Peter now takes up his main theme: the proclamation of Jesus as Lord and Messiah. The early 
apostolic preaching regularly comprises four elements (not always in the same order): (1) the 
announcement that the age of fulfilment has arrived; (2) an account of the ministry, death, and triumph 
of Jesus; (3) citation of Old Testament scriptures whose fulfilment in these events proves Jesus to be the 
one to whom they pointed forward; (4) a call to repentance. These four elements are present in Peter’s 
proclamation here. He has already announced that the age of fulfilment has come (v. 16); now he 
summarizes the story of Jesus. 
 
Bruce, F. F. (1988). The Book of the Acts (p. 63). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 
The “mighty works and wonders and signs” which God accomplished through Jesus of Nazareth among 
the “men of Israel” needed no elaboration; they were fresh in the minds of all. That these acts were 
indeed performed by divine power had been generally acknowledged except by those who saw that 
such an acknowledgment would involve unwelcome theological implications.73 The miracles of Jesus 
were not mere “wonders”; they were “mighty works,” evidences of the power of God operating among 
the people, and “signs” of the kingdom of God—“the powers of the age to come,” in the language of 
Heb. 6:5. “If it is by the finger of God that I cast out demons,” said Jesus on one occasion, “then the 
kingdom of God has come upon you” (Luke 11:20). And the generality of those who saw his mighty 
works agreed: “God has visited his people” (Luke 7:16). 
 
Bruce, F. F. (1988). The Book of the Acts (p. 63). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 
Already in his lifetime, therefore, Jesus was singled out as an unusual person, although Peter does not 
yet say what his particular role or status may have been. In a world which accepted the possibility and 
reality of the miraculous, Peter’s claim would have considerable weight. Later Jewish polemic against 
Jesus did not deny that he had wrought miracles, but rather claimed that he was a sorcerer, and 
already in his own lifetime his opponents attributed to Beelzebul the exorcisms which he performed 
(Luke 11:15). 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 80). Downers Grove, IL: 
InterVarsity Press. 
 



 
 
He was truly a man, yet he was accredited by God to them through supernatural works, which are given 
three names—miracles or literally ‘powers’ (dynameis, their nature being a demonstration of the power 
of God), wonders (terata, their effect being to arouse astonishment) and signs (sēmeia, their purpose 
being to embody or signify spiritual truth). God did these through him, and publicly (among you), as 
you yourselves know. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 75). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
He characterizes Jesus’ earthly ministry as the arena of publicly witnessed divine power. Through him 
God did miracles, the power of God at work; wonders, astonishing, significant portents that point to 
God’s presence; and signs, miraculous embodiments of spiritual truth. God accredited Jesus’ mission by 
these marks of the messianic age and showed that it was the very beginning of the last days. 
 
Larkin, W. J., Jr. (1995). Acts (Vol. 5, Ac 2:22). Westmont, IL: IVP Academic. 
 
23 The death of Jesus is presented as resulting from the interplay of divine necessity and human 
freedom. Nowhere in the NT is the paradox of a Christian understanding of history put more sharply 
than in this earliest proclamation of the death of Jesus the Messiah: God’s purpose and 
foreknowledge stand as the necessary factors behind whatever happens; yet whatever happens 
occurs through the instrumentality of wicked men expressing their own human freedom. It is a 
paradox without ready solution. To deny it, however, is to go counter to the plain teaching of Scripture 
(both OT and NT) and to ignore the testimony of personal experience. “With the help of wicked men” 
points to the Roman authorities who carried out what had been instigated by the Jewish authorities. 
Gentiles are frequently referred to in Jewish writings as “wicked” (e.g., Jub. 23:23–24) and “lawless” 
(e.g., Pss. Sol. 17:11, 18; cf. 1 Co 9:21), either because of their actual sins or simply because they did not 
possess the Mosaic law. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 745). Grand Rapids, MI: Zondervan. 
 
Here we have the paradox of divine predestination and human freewill in its strongest form. Even in 
putting Jesus to death, the Jews were simply fulfilling what God had already determined must take place 
and indeed had foretold in the prophetic writings. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 80). Downers Grove, IL: 
InterVarsity Press. 
 
Acts 2:24 
When it is claimed that God freed Jesus from the agony of death, because it was impossible for death to 
keep its hold on him, a word that normally applies to the 'agony' of childbirth is used (tas ōdinas, 'the 
birthpangs'). The whole expression (lysas tas ōdinas tou thanatou, 'loosed the pangs of death'), part of 
which is borrowed from Psalm 18:4 (LXX 17:5), provides a mixed metaphor in which death is regarded 
as being 'in labour' and unable to hold back its child. 
(Pillar New Testament Commentary Set) 
 



not possible for him to be held Since He is life (John 14:6) and the only righteous one who did not 
deserve the wages of sin (Rom 6:23), Jesus could not be defeated by death. 
 
Barry, J. D., Mangum, D., Brown, D. R., Heiser, M. S., Custis, M., Ritzema, E., … Bomar, D. (2012, 2016). 
Faithlife Study Bible (Ac 2:24). Bellingham, WA: Lexham Press. 
 
But he has been exalted not only as Messiah and Son of God, but as Lord. The first apostolic sermon 
concludes with the first apostolic creed: “Jesus is Lord” (cf. Rom. 10:9; 1 Cor. 12:3; Phil. 2:11)—“Lord” 
not only as bearer of a courtesy title but as bearer of “the name which is above every name” (Phil. 2:9). 
To a Jew there was only one name “above every name”—the ineffable name of the God of Israel, 
frequently represented in synagogue reading and in the Greek Bible by the designation “Lord.” That the 
early Christians meant to give Jesus the title “Lord” in this highest sense of all is indicated by their not 
hesitating on occasion to apply to him passages of Old Testament scripture referring to Yahweh.92 
Indeed, in this very context it may well be that the promise of Joel 2:32, “all who call on Yahweh’s 
name shall be delivered,” is viewed as being fulfilled in those members of Peter’s audience who 
repentantly invoke Jesus as Lord. 
 
Bruce, F. F. (1988). The Book of the Acts (p. 68). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 
 
2:36. From Psalm 110:1 Peter shows that the resurrected one is the one whom David called “the Lord.” 
Thus he bears the name of “the Lord” that Joel mentioned (2:32; see comment on Acts 2:21). 
 
Keener, C. S. (1993). The IVP Bible background commentary: New Testament (Ac 2:36). Downers Grove, 
IL: InterVarsity Press. 
 
With the proclamation of Jesus as Lord and Messiah, Peter reaches the climax and conclusion of his 
sermon. His initial “therefore” highlights the fact that God’s resurrection and exaltation of Jesus 
accredits him as humanity’s Lord and Israel’s Messiah. So Peter calls on “all Israel” (lit., “all the house 
[oikos, GK 3875] of Israel”) to know with certainty that “God has made this Jesus, whom you crucified, 
both Lord and Christ.” 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 746). Grand Rapids, MI: Zondervan. 
 
Acts 2:36 
The two titles given to Jesus relate back to the psalm citations in vv. 25-34 and the prior claim of Joel 
2:32 that whoever calls on the name of 'the Lord' will be saved (v. 21). Jesus is the Lord on whom to 
call, since he is the Messiah, resurrected by God in fulfillment of Psalm 16:8-11 and now exalted to his 
right hand in fulfillment of Psalm 110:1. It is important to note that the first occurrence of kyrios ('Lord') 
in Psalm 110:1 represents the sacred name of God in Hebrew, whereas the second is qualified by 'my' 
and represents the ordinary Hebrew expression 'my lord'. The one whom David addresses as 'my lord' is 
distinguished from God ('the Lord'). However, since Jesus has been uniquely exalted to the Father's 
side through heavenly ascension and has poured out the promised Spirit, he can be called Lord in the 
full sense that God is. The fulfillment of the psalm takes us beyond the literal meaning of the original 
text. God now calls people to himself though Jesus and offers them forgiveness and the Holy Spirit 'in 
the name of Jesus Christ' (2:38-9). 
(Pillar New Testament Commentary Set) 
 



Acts 2:36 
In Luke's Gospel, Jesus is proclaimed as Saviour, Messiah and Lord from his birth (2:11; cf. 1:31-5, 43; 
3:22). Peter's sermon highlights the way in which this became known, as Jesus was progressively 
attested by God through 'miracles, wonders and signs' (v. 23), and then climactically through the 
resurrection (v. 24). Since he is Messiah, Jesus is raised from death and exalted to God's right hand! 
However, just as there are several important stages in the life of a king, from birth as heir to the throne, 
to anointing, to actual assumption of his throne, so it is with Jesus in Luke-Acts. 'Although Jesus was 
called Lord and Messiah previously, the full authority of these titles is granted only through death, 
resurrection and exaltation. Peter's proclamation in 2:36 makes it clear that something new and 
important has happened through these events. Jesus has been enthroned as Lord and Messiah for Israel, 
to fulfill all the divine promises. This newly enthroned ruler will also offer salvation to the world, having 
been granted universal power to rule and judge.' The final words in the Greek text (hon hymeis 
estaurōsate, whom you crucified) prepare for the call to repentance that follows, indicating where the 
audience stands in relation to the message about Jesus. This suggests that, in one way or another, 
demonstrating the need for repentance is part of the evangelistic task (cf. 3:17-21; 5:30-1; 10:42-3; 
11:18; 14:15; 17:30-1) 
(Pillar New Testament Commentary Set) 
 
Acts 2:37 
37 'The Pentecost speech is part of a recognition scene, where, in the manner of tragedy, persons who 
have acted blindly against their own best interests suddenly recognize their error'. The speech is actually 
designed to produce the response indicated here. When the people discovered how stubborn and 
foolish they had been (v. 36), they were cut to the heart, meaning that they were conscience-stricken or 
remorseful, and said to Peter and the other apostles, 'Brothers, what shall we do?' Their address to the 
apostles as brothers is an appeal to their common heritage as Israelites. 
(Pillar New Testament Commentary Set) 
 
Luke uses the verb katanyssomai (“pierced, stabbed, cut to the heart,” GK 2920) to describe their 
feelings. The word may have been drawn from Psalm 109:16. It connotes a sharp pain associated with 
anxiety and remorse. In 1:20 Luke had used Psalm 109:8 (108:8 [LXX]) to describe not only wicked men 
who oppose God’s servant but also the wicked man Judas Iscariot. Now Luke apparently reaches back to 
that same psalm (v. 16) to pick up the vivid phrase for those who stand with God’s servant in opposing 
wicked men: “those who have been cut to the heart” (kateugēsan tēn kardian)—i.e., those who are 
“humble of heart” because they realize their need and are open to God’s working (in contrast to those 
whom Luke describes by the verb diapriō, GK 1391, “cut to the quick” in the sense of being infuriated, in 
Ac 5:33; 7:54). In fact, the way the men address the apostles (“brothers”; lit., “men, brothers”), shows 
that their hearts had already been won over. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, pp. 748–749). Grand Rapids, MI: Zondervan. 
 
they were pierced to the heart by what he said. The phrase used is thought to be drawn from Psalm 
109:16, the Psalm already quoted in 1:20b, but if so it is nothing more than a use of Old Testament 
language with no deeper significance. The thought is of being brokenhearted and standing under 
conviction of sin. 
 
Marshall, I. H. (1980). Acts: an introduction and commentary (Vol. 5, p. 85). Downers Grove, IL: 
InterVarsity Press. 



 
They had heard the Law preached by Peter. The preaching of the crucifixion by Peter was Law for them 
because Peter said that they were responsible for Jesus' death. The translations of what follows are 
interesting. RSV, NIV, and NKJV read: "they were cut to the heart." AAT has: "They felt crushed." TEV 
reads: "They were deeply troubled." 
 
"Heart" denotes the very center of the personality. The Law had its intended results as is clear from 
what follows. 
 
Their question denotes distress and anguish. Note that they call the Apostles "fellow Jews," as AAT 
translates it. 
 
Bengel: Not thus had they spoken before. 
What a miracle! The Law of God had crushed their incorrigible hearts. Look at Galatians 3:24. Only God 
can cause such a miracle. Thank God when He crushes your hard heart! 
 
Buls’ Notes 
 
  That experience demands a reaction from men. "Repent," said Peter, "first and foremost." What does 
repentance mean? The word originally meant an afterthought. Often a second thought shows that the 
first thought was wrong; and so the word came to mean a Change of mind. But, if a man is honest, a 
change of mind demands a change of action. Repentance must involve both change of mind and change 
of action. A man may change his mind and come to see that his actions were wrong but be so much in 
love with his old ways that he will not change them. A man may change his ways but his mind remains 
the same, changing only because of fear or prudence. True repentance involves a change of mind and a 
change of action. 
 
William Barclay, Daily Study Bible 
 
What should we do? (2:37). The question is an exact verbal parallel to the question the crowds put to 
John the Baptist (Luke 3:10). The interruption by the audience is a common device in the speeches in 
Acts (e.g., Acts 7:54; 22:22; and elsewhere in ancient literature: Appian, Bell. civ. 3.51–61; Curtius Rufus, 
Hist. Alex. 6.9.2–24; 7.1.10–40; Tacitus, Ann. 16.31) and provides Peter with the opportunity to offer a 
soteriological conclusion to his sermon 
 
Parsons, M. C. (2008). Acts (p. 47). Grand Rapids, MI: Baker Academic. 
 
Cut to the heart, that is, convicted of sin and conscience-stricken, Peter’s hearers asked anxiously what 
they should do (37). Peter replied that they must repent, completely changing their mind about Jesus 
and their attitude to him, and be baptised in his name, submitting to the humiliation of baptism, which 
Jews regarded as necessary for Gentile converts only, and submitting to it in the name of the very 
person they had previously rejected. This would be a clear, public token of their repentance—and of 
their faith in him. Though Peter does not specifically call on the crowd to believe, they evidently did so, 
since they are termed ‘believers’ in verse 44, and in any case repentance and faith involve each other, 
the turn from sin being impossible without the turn to God, and vice versa (cf. 3:19). And both are 
signified by baptism in Christ’s name, which means ‘by his authority, acknowledging his claims, 
subscribing to his doctrines, engaging in his service, and relying on his merits’. 
 



Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 78). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Then they would receive two free gifts of God—the forgiveness of their sins (even of the sin of rejecting 
God’s Christ) and the gift of the Holy Spirit (to regenerate, indwell, unite and transform them). For they 
must not imagine that the Pentecostal gift was for the apostles alone, or for the 120 disciples who had 
waited ten days for the Spirit to come, or for any élitist group, or even for that nation or that generation 
alone. God had placed no such limitations on his offer and gift. On the contrary (39), the promise—or 
‘gift’ or ‘baptism’—of the Spirit (1:4; 2:33) was for them also (who were listening to Peter), and for their 
children (of the next and subsequent generations), and for all who were far off (certainly the Jews of the 
dispersion and perhaps also prophetically the distant Gentile world), indeed for all (without exception) 
whom the Lord our God will call. Everyone God calls to himself through Christ receives both gifts. The 
gifts of God are coextensive with the call of God. 
 
Stott, J. R. W. (1994). The message of Acts: the Spirit, the church & the world (p. 78). Leicester, England; 
Downers Grove, IL: InterVarsity Press. 
 
Peter calls on his hearers to “repent” (metanoeō, GK 3566). The term implies a complete change of 
heart and confession of sin. With this call he couples the call to “be baptized” (baptisthētō, GK 966), 
thereby linking both repentance and baptism with the forgiveness of sins. So far this sounds familiar, for 
John the Baptist had proclaimed a “baptism of repentance for the forgiveness of sins” (Mk 1:4), and 
Jesus made repentance central in his preaching (cf. Mt 4:17; Mk 1:15) and baptized (cf. Jn 3:22; 4:1–2). 
Furthermore, Judaism also had repentance at the core of its message and emphasized baptism (at least 
for proselytes). But while there is much that appears traditional in Peter’s exhortation, there is also 
much that is new and distinctive—in three ways in particular. 
One distinctive feature in his preaching is that Peter calls on “every one” of his audience to repent and 
be baptized. Jews thought corporately and generally viewed the rite of baptism as appropriate only for 
proselytes (though some sects within Judaism baptized Jews). But like John the Baptist (cf. Mt 3:9–10)—
and probably Jesus, though in distinction to Judaism generally—Peter called for an individual response 
on the part of his hearers. So he set aside family and corporate relationships as having any final, saving 
significance and stressed the response of the person individually, without, however, denying the value 
of corporate relationships but placing them in a “new covenant” perspective. 
 
Longenecker, R. N. (2007). Acts. In T. Longman III & D. E. Garland (Eds.), The Expositor’s Bible 
Commentary: Luke–Acts (Revised Edition) (Vol. 10, p. 749). Grand Rapids, MI: Zondervan. 
 
Peter says "repent." Note that this verb is in the aorist tense. Both the Baptist and Jesus came saying: 
"Repent for the Kingdom of Heaven is at hand." See Matthew 3:1; 4:17. But in both cases "repent" is the 
present imperative. From these verses Luther rightly observed that the whole life of the Christian must 
be one of repentance. However, here in Acts 2:38 the aorist imperative evidently zeros in on their one 
sin of rejecting and crucifying Christ. 
 
Kretzmann: The first thing Peter urges them to do is to repent truly and sincerely, to admit all guilt 
before the face of God without reserve and equivocation. 
We agree. 
 



Marshall: The first was a call to repent. This echoed the preaching of John the Baptist with his baptism of 
repentance for the forgiveness of sins, Luke 3:3, and of Jesus himself, Mark 1:15; Luke 13:3,5; 24:47. 
Repentance is a gift of God, 5:31; 11:18; 2 Timothy 2:25. 
 
Next we come to the words: "Let each of you be baptized in (on 'on') the name of Jesus Christ for the 
forgiveness of your sins." 
 
The imperative "be baptized" is qualified by two adverbial prepositional phrases. The first is "on the 
basis of the revelation of Jesus Christ." 
 
Kretzmann: Where repentance and faith are found in the heart, there the gift of the Holy Ghost is 
assured, there God freely, out of pure mercy, sheds forth the Holy Ghost. The Spirit lives in the hearts 
of those that are baptized and believe on the name of the Lord Jesus Christ, and His constant work is to 
sanctify the believers. Through the indwelling of the Spirit we are enabled to bring forth the fruits of the 
Spirit. 
Lenski: In Peter's sermon the Spirit came to work upon the hearers from without, but by bringing them 
to repentance and to baptism he would actually enter their hearts, be their heavenly gift, and thus put 
them into actual communion with God. 
 
Buls’ Notes 
 
Acts 2:38 
Repentance involves a change of mind about Jesus and his role in God's kingdom purposes, as the 
Greek terminology suggests. But metanoein in the LXX almost always translates the Hebrew niham 
(niph.), meaning 'to be sorry' about something. Moreover, the OT regularly shows that genuine sorrow 
for sin involves an alteration of attitude towards God that brings about a 'conversion' or reorientation 
of life. NT use of the terminology must be interpreted within this biblical-theological framework. In Acts 
2:38, repentance means a radical reorientation of life with respect to Jesus, expressing sorrow for 
having rejected the one accredited by God as Lord and Christ (cf. 2:22-36). Repentance is a human 
responsibility – something we are commanded to do. But it is also the gift of God – repentance is only 
possible by God's enabling (cf. 3:26; 5:31; 11:18). 
(Pillar New Testament Commentary Set) 
 
2:38 Repent and be baptized. Recognize your desperate state, confess your sins, and be washed by 
God. See note, Mt 3:6; see also p 1369. in the name of Jesus Christ. Distinguishes the Baptism mandated 
by Christ from that of John the Baptist and other Jewish groups. 
 
Engelbrecht, E. A. (2009). The Lutheran Study Bible (p. 1836). St. Louis, MO: Concordia Publishing House. 
 
2:37 Cut to the Heart 
 
THE GENTLENESS OF PETER. CHRYSOSTOM: Do you see what a great thing gentleness is, how it stings 
our hearts more than vehemence? It inflicts indeed a keener wound. For in the case of bodies that have 
become callous, a blow does not affect the sense so powerfully, but if someone first softens them and 
makes them tender, then a stab is effective. Likewise here one must first soften, and that which softens 
is not wrath, not vehement accusation, not reproach, but gentleness.… For notice how he gently 
reminded them of the outrages they have committed, adding no comment. He spoke of the gift of God, 
he brought in the grace that bears witness to the event, and he drew out his discourse to still greater 



length. They stood in awe of the gentleness of Peter, because he was speaking like a father and caring 
teacher to them who crucified his master and breathed murder against himself and his companions. 
They were not merely persuaded; they even condemned themselves. They came to a sense of their past 
behavior. HOMILIES ON THE ACTS OF THE APOSTLES 7. 
 
Martin, F., & Smith, E. (Eds.). (2006). Acts (p. 36). Downers Grove, IL: InterVarsity Press. 
 
[T]he Law written into the heart of man serves as the point of contact when the Church preaches the 
Law. Luther: “If the Natural Law had not been inscribed and placed by God into the heart, one would 
have to preach a long time before the consciences are touched; to a donkey, horse, ox, cow, one would 
have to preach 100,000 years before they would accept the Law in spite of the fact that they have ears, 
eyes, and heart, as man has; they can also hear it, but it does not touch their heart. Why? What is at 
fault? Their soul is not so constituted and formed that this preaching would take hold. But when the Law 
is propounded to man, he soon says: Yes, it is so; I cannot deny it. Of this validity he could not be 
convinced so quickly were it not for the fact that the Law is written in his heart. Since, however, it is 
already in his heart, although completely blurred, it is aroused by the preaching of the Word, so that the 
heart cannot help confessing that we must, as the Commandments read, honor, love, and serve God, for 
He alone is good and does good not only to the pious, but also to the wicked” (St.L. III:1053). 
 
Pieper, F. (1953). Christian Dogmatics (electronic ed., Vol. 1, pp. 374–375). St. Louis: Concordia 
Publishing House. 
 
 
 


